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Toward the close of h1s Encyclıcal Veritatis plendor, Pope John Paul IL, In
remindıng hıs brother bıshops of hıs and theır responsıbilıties AS pastors, iıdentifies
the «teachıng 1C represents the central theme of thıs Encyclıcal», the teachıng
«being restated wıth the authorıty of the SUCCESSOT of Peter» Thıs 1S the teachıng that
reaffırms «the universality an immutaDbility of the moral commandmentSs,
partıcularly those IC prohıbı always and wıthout exception intrinsSically evil
ACLES » (n 115)

Pope John Paul 1L, In continulty wıth the atholıc theologıca tradıtion, FrOOTS
thıs teachıng In the requırements of the natural law, partıcularly A understood by St
Ihomas, whose hought the Holy Father frequently appeals ın reaifırmıng and
developing the natural |aw tradıtion.

Here PIODOSC do the followıng. Fırst (1) 111 er SUMINAaLY of the
understanding of natural law set or DYy the Holy Father In Veritatis plendor. In
partıcular, 111 Show that, accordıng John Paul LE the moral absolutes—the
«unıversal and immutable moral commandments» referred in the DASSaLC cıted
above—Pproscribing intrinsically evil ACLS AaIC, indeed, precepts of natural LawW, known
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LO be irue In 1g of the prıimordial mora|l requırement of the natural |1aw. The Holy
Father emphasızes that these protect the inviolable dıgnıty of human
DCISONS, beings whom dIiC (8 love., Dy protecting the x00ds perfectiıve of them He
Pteaches that the truth of these natural law requırements 1s definıtively revealed
Dy the Crucıfi1ed Chrıst, whose nables human DCISONS LO shape theır choices
and lıves ın conformıty wıth them

Second (2), 111 examıne the teaching of St IThomas Aquınas natural Law,
payıng partıcular attention to the relatıonshıp between the «first and COININON

precepts of natural law» and the «proximate conclusıons» derived irom them,
namely, the of the Decalogue, 4C AIC, accordıng tOo St TIThomas (and
Pope John Paul II), moral absolutes. Fınally (3). 111 er SOTINC reflections the
“movement” from the «Tırst and COININON precepts of natural law» 1ts «proximate
conclusi10ons».

IHF I EACHING VERITATIS ‚$PLENDOR NATURAL LAW

Pope John Paul 11 affırms. wıth Vatıcan Councıl E that the hıghest LOTIN of
human actıon 1S diıvıne law eternal, objective and unıversal, whereby he
SOVEINS the entire un1ıverse and the WaYSsS of the human communıty accordıng
plan cConcelived In w1ısdom and 1ın love (cir. Veritatis Splendor, 453 explicıtly cıtıng
thıs concılıar passage He emphasızes that “natural law  27 1S (J{H: intellıgent
partıcıpatıon ın eternal law (cfr. LDid., Z 40) Moreover, wıth St Thomas,
whom he cıtes extensıvely, partıcularly thıs pomnt (cir. hIs cıtatıon from Summa
theologiae, la-Ilae, 9l 2165 Zn In 42), he that the natural l aw, inasmuch d

1t 15 the partıcıpatıon of intelligent, rational creatures ıIn eternal law., 1S properly
human law Thus he SdY>, «thıs law 1S called the natural |aw. nOot because i refers
the nature of nonratıonal beings but because the ICason 1C promulgates it 15

DPITODCI 18 human nature>» (Veritatis plendor, 42) The moral (T natural law, John
Paul 11 affırms. «has LESs orıgin INn God and always In N SOUFTCE In him».
Nonetheless, «by vıirtue of natural ICaSOll, 16 derıves irom dıvıne w1ısdom», the
natural law mMust also be recogn1ızed 4S KYU property human Iaw» 40)

OreOover, precıisely because the natural law 1N! 1ts or1g1n In dıvyıne and
eternal law., ıts normatıve requırements ATeC truths mean 18 help us choose 1ghtly. In
fact, John Paul {{ speaks of OUT moral 1fe ASs «theonomy, participated theonomy,

See Vatıcan Councıl IL, Declaratıon Religi0us Liberty Dignitatis humanae, «Quae clarıus
dhuc patent consıderantı humanae Vitae HNOFTMAam AA n 1LDSAM legem divinam, aeternam, obiectivam

universalem, qUd Deus CONSULO sapıentiae ef dilectionis SUAEC mundum UNLVersum VIASque Communtitatıs
humanae ordinat, dirigit, gubernat» (emphasıs added).
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SInCe man’s free obedience law effectively mplıes that hu1413n ICasSson and
human 1ll partıcıpate iın w1ısdom and provıdence. By forbirdding I1an ..  eat
of the tree of the owledge of g00d and SvIl G0d makes it clear that INan does not
orıginally POSSCSS such “knowledge” d>S somethıng properly hıs OW. but only
partıcıpates in it Dy the 1g of the natural 1Cason and of Dıvıne Revelatıon, IC
manıfests hım the requırements and promptings of eternal W1Sdom. Law must
therefore be consıdered expression of dıvyıne w1isdom: by submitting LO the law,
teedom submuıts the truth of creation» 41)

The Holy Father takes the normatıve requırements OT truths of natural law
in hıs presentatıon, In Chapter One of the Encyclıcal, of the essentıial ınk between
obedience the Jlen Commandments, 16 the atholıc tradıtiıon has always
recognized d requırements fnatural law, and eternal 1ıfe In hıs presentatıon of thıs
essent1al ınk John Paul I1 makes it clear that the prımordial moral requırement of
natural law 15 the wofold love of G0d and of ne1ghbor and that the of the
second tablet of the Decalogue AIc ase the truth that AIc IO love OUT ne1ghbor
A ourselves. THIS; 4S 111 be SCCI1 He clearly later, 15 of pDaramount ımportance.

He begıns Dy notıng that OUT Lord, In respondıng 18 the question pose to hım
by the rich INan, « Teacher, what g00d mMust do LO ave eternal 142e 7 (Mt
19 16), makes it clear that ıts ANSWeET Cal be oun «only by turnıng one’s mınd and
heart the “One” who 15 g00d Only (rÜ0d CUn aANSsSwWer the question about what LS
200d, hecause he N the 00d itself» (n I; cir. FE 12) He continues by Sayıng,
(< has already gıven ANSWEeT LO thıs question: he dıd DYy creating MNa  > an
ordering him wıth wısdom and love LO h1s 1na end, hrough the law 1C 1s
inseribed In hıs heart (CIrn. Rm 15); the “natural law  II He also dıd INn the history
of Israel, partıcularly 1n the “ten words’”, the commandments of Sinali» n E2) John
Paul I1 next remıinds us that OUT Lord then old the INa  - AI YOUu wısh er
nto lıte, keep the commandments» (Mt John Paul 11 SayS that Jesus, by
speakıng 1n thıs WAaY, makes clear «the close connection... hetween eternal life an
obedience God commandments [which] cshow INan the path of 1fe and ead
1t» (n :2) The fırst three O1 the commandments of the Decalogue call «US LO
acknowledge (J0d AS the ONC Lord of all and tO worshıp hım alone for h1ıs infinıte
holiness» (n 1 But the INan, replyıng LO Jesus’ declaratıon that he must keep
the Commandments ıf he wıshes o enter eternal lıfe, emands LO know «which ONCS>)

(Mt 18 19) John Paul 11 SaVS, «he asks what he MUuSt do In 1ıfe in order 18 csShow that
he acknowledges holiness» (n 13) In answerıing thıs question, Jesus remınds
the Ian of the Decalogue’s regardıng OUT ne1ghbor. «From the A
11ps of Jesus», the Holy Father observes, 1Ss ONCEC 1LOTC g1ven the
ComMmmandments of the Decalogue» (n :2) ese Ten Commandments, John Paul 11
continues, dIc ase the cCcCOommandment that dIiIC LO love OUT ne1ghbor ASs

ourselves, commandment expressing «the singular dignity 0) human DEFSON,
“the only that (G0d has wanted for ıts OW sake”» (n S wıth internal
cıtation from Gaudium ef Spes, 24)
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1S al thıs pomt that Jo  Sr Paul 11 evelops of cruc1al importance for
understandıng the truths of natural law and the relatıonshıp between the prımordıia. moral
command love ne1ghbor As ourselves and the quıte specıfic cCcommandments of the
Second tablet of the ecalogue. Hıs pomt 1S that Caln Ove ne1ghbor and respecCt hIs
dıgnıty dSs DCTISON only by cherishıng the real x00ds perfective of hım and by efusıng
damage, destroy, OT ıimpede these g00ds 111 return thıs when FreVIeW ST
TIThomas eachımng natural law and In the 1na: pDart of thıs

Appealıng the words of Jesus, John Paul 11 emphasızes the truth that «the
dıfferent commandments of the ecalogue AICc really only INa Y reflections the
ONC commandment about the g00d of the PCTSON, at the eve of the IHNALLY dıfferent
x00ds 16 characterize hıs identity dAS spırıtual and bodıly eiıng ın relatıonshıp
wıth God, wıth hıs ne1ghbor, and wıth the materı1al WOT. The commandments of
IC Jesus remınds the INan dIiC mean tO safeguard the gz0o0d of the PCISON,
the ımage of God, Dy protecting hıs 200d8» (n }3) He DUOCS Sd y that the negatı-

D  C of the Decalogue—« You nOt kall; You nNOT commıt adultery;
You nNOT steal: You not bear alse wıtness»—«eXpress wıth partıcular force
the EVGI: urgent need protect human 111e, the cCOomMmunN1ON of DCISOMNS In marrıage»,
and (n :3) ese negatıve precepts of the Decalogue, IC protect the g00d
of human DCISONS Dy protecting the x00ds perfectıve of them, ATIcC 3881 the
unıversal and immutable moral absolutes proscribing intrınsıcally human aCTISs, the
teaching representing the “central theme  27 of the Encyclıcal, and 16 John Paul
IL, ASs SCC elow, focuses attention In Chapter {{ of the Encyclıical.

In Chapter One the Holy Father also emphasızes that natural law, whose
specıfic normatıve requırements have also been revealed In the “ten words” g1ven
S1inal and reaffiırmed Dy the l1ps of Jesus hımself. 1S ultımately fulfılled and perfected
only ASs KXUd gift of GoOod. the et. of chare In the dıvıne (100dness revealed and
communticated In Jesus» (n 17)

As already noted, the Holy Father ffirms that the negatıve precepts of the
Decalogue, dIiIC moral absolutes, and that the human aCTSs proscribed by them AL

intrinsically evil OE It 1S therefore NCCCSSAL Y, In order for IN understand properly
the teachıng natural law SeTt or In Veritatis Splendor, consıder John Paul B
teachıng thıs cruclally important mat(ter, LO C he devotes the fourth section of
Chapter Iwo and g00d part of Chapter 3 Yole 11l do Dy examınıng hıs
teaching the followıng poımnts: GB the moral specification of human detS; (2) the
Ceriter1ia for assSeESSING their moral Z0o0odness badness, (3) the truth that moral
absolutes. Dy excludıng intrınsıcally evıl acfs, protect the inviolable dignity f human
DEFSONS and point the WAYV to fulfillment INn Christ

The Oa Specification of Human cts

The Holy Father 1S explicıtly concerned wıth thıs ıimportant 1Ssue In the ou
section of Chapter I1WO of Veritatis plendor. T: repudlatıng SOTINC CoONntemporary
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thıcal theor1es, 16 he identifNes 4S Lypes of what he terms "teleolog1sm”, because
they AaIfc utterly inadequate phılosophically and Incommpatıble wıth atnNnol1ıc al (cir.

71=75); John Paul emphasızes that «the morality of the human f depends
primarıily and fundamentally the 'object' rationally chosen Dy the deliberate WILL»
(n O, wıth explicıt reference LO St Thomas, Summa theologiae, Ja-Ilae, 15, art
TBn In VELY important DASSasc ell summarızıng the athnolıc tradıtiıon A

expressed Dy St Thomas, he wriıtes Aa ollows
«In order tOo be able tOo the object of aCtTi 1C specıfies that act

morally, ıt 1S therefore NECCCSSALY tO place neself IN the perspective of the actıne
DEFSON. The object of the aCct of willıng 1S In fact ireely chosen kınd of behavıor. in
the extent that it 1S In conformıty wıth the order of FCason, 1t 1S the of the
g00dness of the 111 it perfects us morally. By the object of gıven moral aCT, then,
ONC cannot INCcCAan PTOCCSS OT of the merely physıca Order. be assessed
the basıs of ıts abılıty LO rıng about gıven STate of ffaırs ın the outsıde WOT.
Rather, that object 1S the proximate end of delıberate dec1sı1on IC etermınes the
aCcTi of wiıllıng the part of the actıng n /8)

The c  Ob] ect  2 of human aCT, In other words, 1s the ubject wıth 16 ıt 1S
concerned-——It 1S the intellıg1ble proposa that OC Cal adop Dy choice and execute
externally. For example, the “ODJject of act of adultery 1S havıng intercourse wıth
SOME ONC who 1S nNOT one’s SDOUSC OT wıth the SDOUSC of another. Thıs 1S what adultery 1s5

The Criteria for Assessing the Morality of Human cts

Wıth thıs understandıng of the Objeet of human ACt In mınd, it 15 nNOT
dıfficult LO the Holy Father’s argument, 16 he hımself summarızes Dy
sayıng «Reason attests that there AaIc objects of the human act 1C AIc by theır
ture “incapable of eıng ordered” God hbecause they radically contradict the g0o0od
of the DEFSON made INn his Image (n 50, emphasıs added).

emphasıs tO thıs DASSasc from the Encyclıcal because it cShows us that
certaın 1N! of human aCTIS, specıfied Dy the «obJect Ireely chosen and wılled»., dIiIC

CONTrary those of natural law C proh1bı aCTISs IC damage,
destroy, OT impede the g00ds perfective of human PCTISONS and ıIn that WdY protect
the “g00d” O1 the human PCISON. AÄAs SA  < above, John au 11 had emphasızed
that Can love OUT ne1ghbor—the prıimordıal moral requırement of natural TawWw=
only Dy cherishing and respecting the g0o0od of OUT ne1ghbor, IC do Dy
cherishing and respecting the 200ds perfective of hım Thıs 1S the ICASON, ASs

have SCCH, why the of the Decalogue AI irue requırements of natural law.
As John Paul I8l SdVS, «the commandments of1C Jesus remınds the ILan
dTIe to safeguard the z00d of the DCISON, the image of God, Dy protecting h1ıs
200d8$» Thus, the negatıve precepts of the Decalogue KCXDICSS wıth partıcular
force the ET urgent need tOo protect human lıfe, the COomMMmMUuUNı1ı0ON of DETSONS ıIn
marr1age» and the 1ke (n [3)
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In other words, intrinsically evıl aCTtSsS dIiCc aCTS specıfied Dy proposals (“objects”
damage, destroy, iImpede the g00ds perfective of human DCTISONS. Such aCTS dIiC

absolutely exXxCcIude': Dy negatıve of natural law, moral absolutes admıtting
exceptions. eseC$do not Sdy that it 1s aCTY
virtue—e.g., *1111 unjustLy”, OT “engage 1n unchaste intercourse”. Rather, these

exclude, wıthout exception, dAS John Paul I1{ insısts (cir. Z G, :ZO: 62),
CONcrete particular” kinds of behavior (cfr. 49, SP 70, Tl /79, ö2) 4S“specıf1c

specıfied Dy the ob) eCt ofhuman cho1ce. OSse 1n ofbehavıor—e.g., omng somethıng
intentionally rıng about the ea! of innocent DCISON engagıng In sexual
intercourse despıte the fact that at least ONMNC of the partıes 15 marrıed-—are exciude: Dy the
relevant negatıve moral recept wıthout fırst eıng iıdentified Dy theır opposıtıon 18 vırtue.

As John Paul 1{1 explaıns, «negatıve moral precepfts... prohıbıting certaın COIMN-

act10ns 1n of behavıor 4S intrinsıcally evıl» (n 6/) protect the dıgnıty of
the PCTrSON and ATiIC requıred by love Öf ne1ghbor ASs neseltf (nn 13: 50-52, 6 99)
Intrinsically evıl aCTs violate (cfr. /5) and «radıcally contradıct» (n 50) «the g0o0d
of the DCISON, al the eve of the Man y dıfferent X00ds 1C characterize hıs dentity
d spırıtual and bodıly eing In relationshıp wıth God, wıth hıs ne1ghbor, and wıth
the materı1al world» (n L3: cfr. 78-80 It 15 iımpossı1ble, the Holy Father SayS,
respect the g00d of DCISONS wıthout respecting the g00ds intrinsıc them, «the
g00ds indıcated Dy the natural 1aw 4S g00ds be pursued» (n 673 the «“personal
g00ds  27 safeguarded by the commandments, IC accordıng O St Thomas.
contaın the ole natural law» (n /9, wıth reference o Summa theologiae, Ja-1llae,

100, Art IS cir. 43, Z 78) John Paul 1{1 emphasızes that «the primordial moral
requırement of lovıng and respecting the DCISON d end and d LNCIC

also implıes, by 1ts VC nature, respect for fundamental g00ds», M 5760 1S
bodıly 1ıfe (n 48: cir. 50)

In short, accordıng Pope John Paul I1 thep of the Decalogue AIc

moral absolutes proscr1ibing intrinsically evil Heis The truth of these moral absolutes
1S rooted In the prımordıal princıple of natural law requirıng us OVvVe OUT

ne1ghbors—beıngs who, 1ke ourselves, aATrCc DEeEFSONS made In the image of (10d and
who, consequently, have inviolable 12n1 ese moral absolutes, required Dy the
love commandment, protect thıs dıgn1ity precisely by protecting the real 200ds
perfective of human PCISONS.

OaAbsolutes Protect the Inviolable Dignity of Human Persons
and Point the Way toward Fulfillmen INn Christ

TIhe truth that absolute moral NOTINS proscribing intrinsıcally evıl aCTSs Aalc

«valıd always and for CVETVONC, wıth except10n», 18 essentlially elated the truth
that human DECrSONS DOSSCSS inviolable dıgnıty (n 97) In fact, John Paul 11{
observes, these NOTINS «represent the unshakable foundatıon and SO guarantee of
Just and peaceful human coex1istence, and hence of genulne democracy, 1 Can
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COMNNC into eing and develop only the basıs of the equalıty of al] 1ts members, who
DOSSCSS COINTINON rıghts and duties. hen ıf 15 altter f moral prohibiting
IANFEFINSLIC evil, there UE privileges exceptions for (n 96) 4O deny that
there dIiC intrınsıcally evıl aCTS and moral absolutes excludıng them logıcally ea
the surrendering of the inviolable rıghts of human PDCISONS, rıghts that MUST be
recognized and protected 1f soclety 1s be c1ıvılızed.

The Holy Father recogn1zes «the COst of suffering and sacrıfıce... 16
idelıty 18 the moral order Call demand» (n 93) Nevertheless., he takes paıns pomt
Out that the diıscernment C the Church exerc1ıses regardıng the “teleolog1sms”
repudıated earlıer In the Encyclıical «1S not 1mıted denouncıng and efuting them»
because they ead denı1al of moral absolutes and of intriınsıcally evıl aCts Rather,
in makıng thıs discernment the Church: in posıtıve WAdY, «seeks, wıth re love, O
help all the althful 18 form moral CONSCIeENCE 10 111 make Judgments and ead

dec1is1ons in accordance wıth the truth», ultımately wıth the truth revealed In Jesus
(n 85) For 1t 1S «IN the Crucified Christ that the Church In the tO the
question AS LO why must obey «unıversal and unchangıng moral NOTINS>»X n 85)
ese Al absolutely bındıng prec1isely because they protect the inviolable
dıgnıty of human PCTSONS, whom AI love wıth the love of Christ, self-
sacrıfıc1al love ready suffer evıl rather than do ıt

John Paul I1 iıllustrates thıs truth by appealıng the wıtness ofm:  T:
X unacceptabiılıty of “teleologıcal”, “consequentlalıst”, and “proportionalıst”
thıcal theorı1es, 16 deny the ex1istence of negatıve moral NOTINS regardıng specıfic
1N! of behavıor, 1G AdIec valı wıthout exception, 15 confırmed iın
partıcularly eloquent WdY by Chrıstian martyrdom» (n 90) He continues by Sayıng
«martyrdom, accepted A4ASs affırmatıon of the inviolabılıty of the moral order, bears
splendi wıtness both the holiıness of law and tO the inviolabılı of the PCI-
sonal dıgnity of INan, created in image and lIıkeness» (n 92) Indeed,
«martyrdom rejects d alse and Ilusory whatever “human meanıng” ONC mıg claım
LO attrıbute., CVCNMN In “exceptional” condıtions, o aCT morally evıl In ıtself. Indeed,
1t CVCnNn INOTE clearly unmasks the tirue face of such act it LS violation of man
“humanity 39 In the C(HIE perpetratıng it CC before the ONC endurıng 1t» (n 92, wıth
explicıt reference (raudium el SnES, 24

Absolute moral OTINS proscribing always and everywhere AaCTS intrinsıcally
evıl by ICasSson of the object of moral choıice pomt the WaY fulfillment 1n Christ, the
Crucified One, who «fully dıiscloses INan himself and unfolds hıs no callıng Dy
revealıng the MYSTerYy of the Father and the Father’s love» (n Z wıth cıtatıon from
G((audium el SpeS, 22) XE Crucified Christ»-—who g1veSs 18 the ına AdNSWeT

why MuSst, 1E AIc o be ully the beings G0d WAants to.be, orbear oıng the
evıl proh1ıbıited by absolute moral norms—«reveals the authentic MeEAnNINZ of
freedom: he /ives it fully In the total gift of himself and ca hıs dıscıples share In
hıs ireedom» (n 85) In sıingularly ımportant PaAsSsSagc the Holy Father then wrıtes:
«Human teedom belongs us Ads CreatuFes: it 1S treedom 1C 1S g1ven AaSs o1ft,
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OTNC be received 1ke seed and be cultivated responsı1bly. It 1Ss essentıal part
of that creaturely image 1C 1S the basıs of the dıgn1ıty of the DCISON. ıthın that
treedom there 1S echo of the primordıal vocatıon whereby the (reator 62 MNan O
the Iirue 00d, and OVeN IMNOIC, hrough Chrıist’s Revelatıon, tO become hIis friend and

chare h1s OW: dıvyvıne ıfe 1S al OTMICC NnNnalıenable self-possess1on and
all that ex1sts, In assıng beyond self LO owledge and love of the other (cir.
Gaudium 21 Spes, 24) Freedom 1Ss then rooted In the truth about INall, and ıt 15
ultımately dırected towards cCcCommunNn10N» (n 56)

As Jesus reveals u 9 «freedom 1S acquıred In love, that 1S, In the gift of self.
the o11t of self INn serviıice GoOod and ONe hrethren» (n ö/) Thıs 1S the ultımate truth

gulde free cho1lces: LO love, SA ASs have been and dIiC OVve Dy (GJ0d ın
Chriıst, whose «crucıfi1ed flesh UulLy reveals the unbreakable bond between tTeedom
and truth., Just A4Ss hıs Resurrection from the dead 1Ss the SUDTEIMEO exaltatıon of the
fruntfulness and Ssavıng W of teedom 1ve': Out ın truth» (n ö/)

Moreover, In OUT struggle LO lıve worthily ASs beings made In ımage and
called cCcCommun10n wıth HiM in OUT endeavor shape OUT cho1lces and act1ıons In
aCcCcOord wıth the truths of natural |aw—we AdIC nNOT alone. We Call 1V dASs (10d W1 us

because he 15 EGr ready help us wıth h1ıs the natural law 1S1
perfected, completed Dy the law of As the Holy Father remınds u  $ God
cCommands the iımpossıble: «Temptations Can be9 SINS Cal be avolded,
because together wıth the cCcommandments the Lord Q1VveESs us the possı1ıbıilıty of keeping
them» (n 102) Thıs truth. John Paul pomts Ouf, 1s atter of atholıc al The
Councıl f Irent solemniy condemned the claım «that the commandments of God ATIc

impossı1ıble of observance Dy the OTMC who 1S Justified. For God does not command the
iımposs1ble, but In commandıng he admonıshes yOU LO do what yOUu Can and LO PIaYy
for what yOUu Canno(t, and he o1VES hıs a1ld enable (n 1OZ: cıtıng from the
Councıl of rent, Session VL Decree Justification Cum hoc ftempore, ch Z
1536:; cfir. (Canon 18.,

I1 IHE I FACHING ST I HOMAS NATURAL LAW

Here do nNnOot intend present St Thomas’s hought thıs subject ın Ally
depth—a task imposs1ble for TIe and ONC, that has been
undertaken Dy ILAaILYy cCompetent scholars.* Rather. 111 briefly summarıze the
hought of St Thomas (1) the relatiıonshıp between natural law and eterna|l law: (2)
natural law dsSs work of human FCaAaSON,; (3) the dıfferent “ Jlevels  29 OT “grades” of
natural law. Here 111 NOT consıder what St Thomas teaches about the |aw of

ave previously endeavored present St Thomas’s eachıing natural law In greater detaıl See
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dASs fulfiıllıng the natural law, but 111 rather then (4) focus attention the
“movement“” from the first and COTLLLNOTN Ö natural law theır ““prox1ımate
conclusıions”, INI6 AIc the of the Decalogue, 1C Thomas egards
das moral absolutes.

Eternal Law and Natural Law

Ihomas taught that all creation-—the COSI110S and a]] thıngs wıthın i 6 under
the SOVEINANCEC of intellıgence. Thus the eternal |aw 1S the ratio OT dıyıne plan
of the SOVECEINANCEC of all thıngs insofar d thıs Fralıo OT dıvıne plan ex1sts wıthın the
mınd of (J0d hımself AaSs the ruler of the unıverse.° The eternal law dırects the entire
created unıverse and the actıvıty of all created thıngs, includıng human PCTISONS.
Eternal law 15 thus the «ratio of the dıvyvıne w1ısdom insofar d it 1S directive of ll aCTSsS
and movements».* The end toward 16 the eternal law dırects all Creatures 15 the
unıversal COTIMNTMMNON g00d of the entire unıverse. and ıt 1S promulgated along wıth
creation >

ouUg. all creatures «partıcıpate» In the eternal law, they do dıfferently, In
accord wıth theır natures All created beings, whether ırratiıonal OT rational, partıcıpate
In the eternal law purely passıvely insofar ds from ıt they recelve «1Impress10n»
whereby «they have inclinations toward theır PTODCI aCTS and ends» ®© The eternal law

IMY X Meanıng and Nature ofthe Natural Law ın TIThomas Aquınas», American Journal of Jurisprudence
A (1977) 168-189; «The Natural |_aw and Objective oralıty: Thomuistic Perspective», In Principles of
Catholic Moral Life, ed Wıllıam May 1Cag0: Francıscan Herald Press; 151-190; An
Introduction IO Moral Theology (Huntington, (Jur Sunday Visıtor Press. 199 } SA See also
Armstrong, Primary and Secondary recepts IN Thomistic Natural Law eaching (The ague Martınus
Nıjhoff, Crowe, The Changing Profile of the Natural Law (The ague: Martınus Nı)]hoff,

136-192; alter Farrell, E} The Natural Moral Law According Thomas and Suarez
(Dichtling: Domimnic’s Press, don Lottin, 0  9 Le droit naturel chez AAaın Thomas Aquin
SCS predecesseurs (Bruges: Beyaert, Lottın, «La valeur des formules de saınt Thomas d’Aquın
CONCeErnant la 101 naturelle», Melanges Joseph Marechal (Bruxelles: L’Edition Uniiverselle, 346-
S Donoghue, <The Thomist Concept of Natural Law», Irish Theological OQuarterly (1955) S9-
109 Paul verbeke, «La 101 naturelle le droi1t naturel selon Thomasy», Revue Omıste (1957/)
53-78, 450-495

Summa theologiae, la-1llae, O; «nıhiıl est alıud lex QUaMM quoddam dıctamen practicae
ratıon1ıs In principe quı gubernat ahıquam communıtatem perfectam. Manıftfestum est autem. quod tota
Communitas unıversı gubernatur ratione dıvına. iıdeo Ipsa ratıo gubernation1s [CTUM In [Deo siıcut In prın-
cCıpe unıversitatis ex1istens, eg1s rationem».

!bid.. 9  9 «LexX geterna nıhıl alıud est Ua ratıo dıyınae sapıentlae, secundum quod est
directiva Oomnıum actuum motionum».

!bid., Y1, I ad and ad 93, _ ad
!bid., 91, «Jex, CUul sıt regula eit INCNSUTA, duplıcıter potest CSSC In alıquo... h0 modo,

Sicut In regulato mensurato, quı1a Inquantum partıcıpat alıquıd In regula vel INECNSUTA, SIC regulatur
MeNnsSuratur. nde CUMmM omn1a QUaC dıyınae provıdentiae subduntur, lege aeterna regulentur el mensurentur.
manıfestum est quod omn1a partıcıpant alıqualıter legem dıyınam, Inquantum scılıcet impress1i0one elus
habent inclinationes In Propr10s AaCTtus ei {ines».



202 AÄRTICOL| IF

1S c&  ın  27 them inasmuch they dIiC led and measured DYy iıt But because human
PECISONS diC intellıgent and ratıonal creatures, they partıcıpate in the eternal |1aw nNOL

only passıvely, Dy eing rule and measured Dy ıt, but actively, and theır actıve.
intellıgent partiıcıpatıon 1n the eternal law 155 precisely what natural |1aw 1s / As
have SCCIL, thıs 1S precisely the teachıng of Pope John Paul 11 In Veritatis Splendor.

Natural Law Ork of Human Reason

In Veritatis Splendor, A have SCCH, John Paul 11 takes CaTrc note that the
natural 1awW, precısely because 1t 15 the partıcıpatıon of intellıgent, ratiıonal in

eternal law, 1S properly human law «th1s Law 15 called the natural law. nOot
because it refers the nature of iırratıonal beings but because the TeAasSson IC
promulgates 1t 1s PTODCI human nature» (Veritatis Splendor, 42) It 1S, he SdayS, KXKU

properly human I[aw» (n 40)
In affırmıng thıs the Holy Father 1s reaffiırmıng central feature of St

Thomas’s understandıng of natural law. Contrasting the dıfferent WaYS in 1C
nonratıional and rational creatures partıcıpate in eternal law, Aquınas Say>.
«Even nonratıonal anımals partıcıpate in eternal ratıo in theır OW WAaY, Just A

does the ratıonal CreaHıTe But because the ratıional Creatur: partıcıpates ıIn ıt by
intelligence and LTCAaSonN (intellectualiter ef rationaliter), therefore the partıcıpatıon 61
the eternal 1aw ıIn the ratıonal 1S property called law for law 15 somethıng
pertamnıng LCAaSOIN But In the nonratıonal it 1s nOot partıcıpate ın
rationally; hence it Cannot be sa1d be law 1ın the nonratıonal creature | eXCcEepPL Dy
WdYy of similitude».®

eCHeVe that ”Donoghue CXPTCSSCS thıs important aspect of St Thomas’s
teachıng natural law quıte accurately. He that «there dIiIC [WO WaYy>S of
understandıng rational particıpatiıon [ın the eternal Jaw |», and he SOCS wriıte:
«We m1g SCC it d receptive partıcıpaton: created 1CAasSON 15 receptive of Eternal
LAaW Just as iırratıonal nature 15 though 1ın hıgher WAY. Or m1g SCı ratıonal

Ibid., 91, «Inter cetera autem rationalıs creatura excellentior1 quodammodo divinae
providentiae subılacet, Inquantum 1psa f1t provıdentiae partıceps, S1b1 1ps1 alıs provıdens. nde 1n
1psa partiıcıpatur ratiıo aeterna, DCI QUamn naturalem inclinatiıonem ad debitum aCTUum eT finem. Et talıs
partıcıpatıo eg1s aeternae iın rationalı creatura lex naturalıs cdicıtur. nde CU) Psalmısta dixisset (Ps 4,6),
“Sacrıficate sacrıfıcı1ıum lustitiae”. quası quıbusdam quaerentibus QUaC sun iustitiaen subilungıt: Mul-
t1 dıcunt Quı1d Ostend!' nobıs bona?” Cul quaestion1 respondens, dıcıt: “Sıgnatum est NS lumen vultus
tul, Domine”, quası Ilumen rat1on1ıs naturalıs, qUO discernımus quıd sıt bonum el malum, quod pertinet ad
naturalem egem, nıhıl alıu« <Sili qUam ImMpress10 dıvını umı1nıs In nobıs. nde quod lex naturalıs nıhıl
alıud est QUam partiıcıpatio leg1s aeternae In rationalı creatura>»

Ibid., i 1’ ad «et1am anımalıa irrationalıa partıcıpant ratıonem aeternam uNQO moOdo, sicut
ei rationalıs creatura. Sed quı1a rationalıs creatura partıcıpat Calll intellectualıter et rationalıter, 1ideo participatio
eg1s aeternae In creatura rationalı proprıe |eX VOCatTtur': Nan lex est alıquıd ratıon!: In creatura au
irrationalı NOoN partiıcıpatur rationalıter, nde NON potest 1C1 lex 1S1 DCI sıiımılıtudınem».
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partıcıpatıon AS legislative, ds partıcıpatıon In the VCLY actıvıty of legıislatıng... That
must understand rational partıcıpatıon In the second see1ing human 1CASON

A4aSs regulatıve rather than regulated, 1s clear from the fact that St Thomas identifies the
Natural Law wıth the “proposıtions” APKecEHIS: of natural 1CAaSon The atter 15
put beyond al] oOu Dy the discussion In 93, art 6, where sharp dıstinetion 15
drawn between partıcıpatıon In Eternal Law by WaY of iInclinatio naturalis ad id quod
est legi an LDSA naturalis cognitio bonL... That IC
dıfferentilates Natural Law ifrom natural inclinatıon, and makes it law In the PTODCI

1S the fact that it 1S the work of ICasON, expression rather than impress1on. It
from God, A4aSs al] human things... but the mınd recelves it. nOot dsS iıtself object

1C 15 revealed DYy it, but ASs becoming SUOUTCEC of 1g dıscerning and declarıng
the truth for human actıvıty (cir. Ia-Hae, 91, AaTT: »

St Thomas clarıfiıes the WdY that the eternal |aw 1s C  1n  29 the ratıional re
when he cCONns1ıders the posıtion, held by INanYy of hıs medieval predecessors, that the
natural law 1S W abıt, In partıcular, the of synderesis. ‘” Thomas
acknowledges that natural law INaYy, in secondary and derıved be regarde A

insofar ASs the Judgments of practical 1CasSson that together SO constitute ıt dIiIC

habıtually kept In mınd. But In the DFODECFr natural law 15 nol abıt, 11OT 15 it
W Rather, it 1S ealıty brought nto eing (constitutum) hrough ICasON; it 1Ss
work of human intellıgence d rdered 18 actıon OT of ratiıo practica, Just ASs

proposıtion of the speculatıve I1Cason (ratio speculativa) ıs achı1evement of
human intelligence d rdered o knowıng for the sake of knowıng Natural law,
therefore, 1S somethıng that ourselves naturally rıng into eing by the
Sp  COUS exerclıse of OUT practical L1CasSson 1S somethıing that rıng into eing
Dy OUTrT OW OIng, what Thomas ca quod QqULS agzıt, not somethıing enablıng
rıng somethıng into eing Dy OUT OW. o1ng, what he Ca QUO QULS agıt. Thus iın
the VEIY first artıcle in the Summa theologiae explicıtly evoted LO natural law, St
IThomas SayS «somethıing Can be sa1d (8 be In [WO WAaYS. Fırst, properly and
essentially; and thus natural law 15 nNOLT For it has been saı1d above CI Y0,

E: ad 2] that natural law 1S somethıng brought into eıng (constitutum) hrough
[Cason, Just ASs proposıtion 1s certaın kınd of work of 1[CasSson FOor what ONMNC does
(quod QULS agl and that whereby OTIC does somethıng (QuO QULS agi ATrCc nNOoTt the
Same ITherefore, SInCe 15 that whereby ON does somethıng it be that
ANY law 1S properly and essentially. But iın another WaY whatever 1S pOossessed

O’Donoghue, «<«The IThomuıst Concept of the Natural Law», F1IS. I’heologica Quarterly
(1955) 93-94 On hıs Iso SCC artın Rhonheıimer, Natur als Grundlage der Moral: Line Auseinandersetzung
mit Ulonomer UN: teleologisher Ethik (Innsbruck and Viıenna: Tyrolıa Verlag, GFA

| () On the VIeEWS of Thomas predecessors regardıng the relatıonshıp between synderes1s and natural
law,  ' SCC Crowe, The Changing Profile Natural Law, S See Iso Crowe, C Term

245
Synderesis and the Scholastics St. Thomas and Synderesis», Irish Theological Quarterly 23 (1956) D
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habıtually Call be called (potest 1C1 abitus id quod habitu tenetur)... And In
thıs WAdY, because the precepts of natural |aw AI sometimes actually cons1iıdered Dy
1C4SON and al times dIiC only habıtually wıthın it, thus in thıs WAaY natural |aw Can be
Ssa1d be habıt» .

As such, then, and properly, for St Thomas natural law 18 achievement
work of practical Fedson Indeed, it Cal 1ghtly be sa1d LO consıst In rdered set of
Irue DFrODOSILLONS of practical VFedson about what 1S he ONe. Thıs ea! us

cons1ıder St Thomas’s hought the dıfferent “orades” “ Jlevels  297 of natural law
precepts. Of partıcular ımportance for thıs 1S the relatıonshıp between the tirst
and second “ orades’ of natural 1aw precepfts.

‚bThe “Grades ” of Natural Law Precepts: Primary Precepts
Precepts C AOSE tO  AI Primary Precepts, AAan er Precepts of
Natural EL

According St Thomas there AdIiC dıstınct “Jevels” Aprades ” of natural law
pHe makes thıs clear when he sShows that all of the moral precepts of the Old
1 aW belong 18 the natural law. and he does ıIn MmMoOost interesting texit reads dAS

ollows
< moral D lof the Old Law| ALC about those thıngs 16 of

themselves pertaın g00d morals. But SInNCEe human morals AIiC called such because Öf
theır order ICAaASOTN, 1C 1S the PIODCI princıple of human actıons, those morals A

called x00d IC d1LC in agreement wıth FCasSON, and those dIiC called bad 1C dIiC nNnOot
In agreement wıth TCasOonNn But Just ASs CVCLIY jJudgment of the speculatıve LTCasSson

proceeds from the natural owledge of first princıples, also EVEFTV Jjudgment of
practical FEUSNON proceeds from SOME naturally known princıples, ASs Was sa1d above 1g
94, Z ad 4| 1s possible proceed in dıfferent WdYS from these |naturally known
princıples| In order Judge about dıfferent atters For SOTINC atters In human actı1ons
A1C plaın that they Can immediately, wıth lıttle consıideratıion, be approve: OT

dısapproved In the 1g f those COMMON and first princıples. But there AIc other
matters whose JjJudgment requıres much consıderation of dıfferent Ccircumstances:;
consıder these dılıgently 1S not the task of Just ANyONC, but only of the WISEe... And there
AIr indeed other matters for whose JjJudgment INan needs be helped Dy dıyvıne
instruction, such dSs matters concerning thıngs that must be eIi1eve:

Summa theologiae, la-1Hae, 94, art «alıquıid potest 1CH CS5SC habıtus duplicıter. Uno mo0do,
proprıe ei essentılalıter: SIC lex naturalıs NO  — est habıtus Dictum est enım quod lex naturalıs est

alıquıid pCI ratıonem constitutum: sicut et1am proposıt10 est quoddam ODUS rat1on1s. Non est autem iıdem
quod qu1s agıt, qUO qu1s agıt. (Cum 1gıtur habıtus sıt qJUO qu1s agıt, ON potest 6ESSC quod IeX alıqua sıit
habıtus proprie essentialıter. 110 modo potest 1C1 habıtus 1d quod habıtur enetur. Et hoc mO0do, quıa
praecepta eg1s naturalıs quandoque cons1iderantur ın Ctiu ratione, quandoque autem SUNtT In habıtualıter
ntum, secundum unc modum potest 1C1 lex naturalıs cit habıtus>»
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Thus, SINCEe moral dIic concerned wıth thıngs3 pertaın 00d
morals—whiıch dIiIC those thıngs 1C dIC In agreement wıth reason——I1t 1S clear that
CVCIY Judgment of human [CasSson derıves ın SUOTIIC WaY from natural ICasSson It 1S thus
NECCCSSaALY that all moral belong natural [aw. but In dıfferent WAaYyS. For
there AdIC SOINC matters 16 the natural ICason of allYy INan immediately and of ıtself
Judges must be done 0)8 not done., such AS, Honor your father an mother. and Thou

nNOT kıill, Thou noL steal. And matters of thıs kınd belong absolutely
natural law. But there AI other mMmMatters IC dIC Judged Dy the WwI1ISse In the 1g of
LLOTEC areful cons1ıderation ASs matters that MUST be observed. ese LOO belong to
natural law, but nonetheless they requıre the dıscıplıne Dy 1C lesser ONCS dIiIC be
instructed Dy the WISEe, such dAS, rise UD before the hoary head, and honor the DEFTSON
of the aged FILATFL, and others of thıs kınd erTe AaIic ST1 other matters for whose
JjJudgment human I1Cason stands In need of dıvıine instruction, hrough 16 AIc

enlighted about dıvıne thıngs, such AS, Thou nOT make thyself a STUVEN Ing
HOr AFLV likeness; TAou not take the AAMeEe G(rÜ0d IN Vaın » 172

Here not concerned wıth moral of the 1T\ and ou Category
OT "level” indicated In thıs text TIhe fourth ategorYy, In Tact. 1C S
of the Decalogue dealıng wıth man’s relatiıonshıp o God, 1S somewhat unusual.
Presumably, dsS ONEC cCom.  ntator has noted. In writing thıs text TIThomas «has In mınd
the de facto sıtuation of the Israelıtes, and theır need be wıthdrawn from iıdolatry,
eic We know that others, notably Tree phılosophers, arrıved al the SdI11C conclusıon
wıthout the assıstance of revelatiıon».®

12 Ibid., la-Ilae, 100, «Dicendum quod praecepta moralıa... Ssunt de 18 JUaAC secundum
ad bonos pertinen Cum utem humanı LHNOTES diıcantur In ordıne ad ratiıonem, QuaC est proprium
princıpium humanorum actuum, Ilı dicuntur ONn1 quı rat1o0n1ı Tuunt, malı autem quı ratiıone
discordant. 1CU utem INNEC 1ud1c1um ration1s speculatıvae procedit naturalı cognıtione priımorum
princ1ıpiorum, ita et1am 180181° i1udıc1um rat1on1s practicae procedin quıbusdam PrTINCIPNS naturalıter cognitıs,
ut dicetum est. Ex quıbus dıversiımode procedi potest ad i1udıcandum de diıversıs. Quaedam enım SUnNnTt In
humanıis actıbus deo explıicıta quod statım, CUl modica cons1ıderatione, pOossunt approbarı vel reprobarı DCI
1la Communia ei prıma princıpla. Quaedam CIO Ssunt ad QJUOTUM lLudıc1um requırıtur MuUu. consıderatio
dıversarum Circumstantıarum, Quas consıderare dılıgenter 1ON est culuslıbet, sed sapıentum... Quaedam
eTO SUNT ad JUaC dırudıcanda ndıget homo adıuvarı DCTI instructionem dıyınam: sıcut est CIrca credenda. SI1IC
igıtur quod, CU moralıa praecepfta Ssunt de hıs UJUaAC pertinen ad bonose aeC autem Ssunt JUaC
ratıonı CON£ZTUUNLK, autem rat1on1ıs humanae ludiıc1um alıqualıter naturalı ratiıone derivatur, NCCESsSC est
quod Omn1a praecepta moralıa pertineant ad egem naturae, sed diıversımode. Quaedam enım SUnNTt QqUaC
statım DCT ratıo naturalıs culuslıbet homiınıs diırudicat 6SSC facıenda vel NON facıenda: Siıcut, Honora patrem
UUM Matrem [UAM, el Non occides, Non furtum facies. Et hulusmodı SUNT absolute de lege naturae Quaedam
eTO SUNT UJUaC subtiliori consıderatione ration1ıs sapıentibus ludicantur CSSC observanda. ista N {o Ssunt de
lege naturae, amen indıgeant dısciplına, UUa mıinores sapıentiorıbus instruantur: sıcut Coram
CU”UnNO capite ONSUFZE, eit honora SECNIS, lıa hu1usmod.. Quaedam( SUnt ad JUaC iudicanda
ratıo humana indıget instructione dıvına, DCI YUamMı erudımur de diviniıs: sıcut est illud, Non facies 71i sculptile

similitudinem; Non Dei fl IN
13 avı Bourke and Arthur Lıttledale, in theır editorıial Ole art. of 100 of the Summa

theologiae, In Sr Thomas Aqgquımnas, Summa theologiae, Vol 29, The Old Law Ta-Ilae, 985-105) (London
Blackfriars, 60, ote
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The teachıng Nal or In thıs texti 15 central St Thomas’s understandıng of
thepr of the Decalogue, 16 he everywhere consıders be conclusions of
practical Freadson “close tO  - "proximate the first principles of natural Iaw
Thus he wriıtes: -Those pre pertaın o the Decalogue whose owledge INan has
In hımself from G0d ese dIC of such kınd that they Can be immediıately known
from fırst and COINIMNON princıples wıth but lıttle reflection, and, ın addıtıon, those
known ımmediately from ı1viınely nfused al Thus 3081 the of the
Decalogue known immediately In the i of fırst and COINIMNON princıples [WO
1N! of dIC NOLT counted. 0Se, namely, 1C ATrc first and COMMON, of
C: there 1S need of further ‘“edıtion”, inasmuch ASs they dIiC wrıtten ın natural
ICaSON, AS 1t WEeTC self-evidently KNOWn, such dAS that ONC should do evıl ONC, and
also those that AIic discovered be fıttıng tO ICasSsonNn hrough ılıgent INquUIrYy of the
W1Se: for these COMMEC irom (GJ0d the people by of the dıscıplıne of the WISe.
Yet both of these 1N! of precepts Afec contaıned In the re: of the Decalogue, but
dıfferently. FOr those 16 dLiC first and COIMNMON AIc contaıned 1ın the Decalogue| A

princıples AT contaıned In theır proximate conclusıions, 111e those that AI known
Dy the WISe AaIC, conversely, contaıned in them Ithe prece of the Decalogue | ASs

conclusıons dIiC OUunNn:! In theır principles».”“
ese 6X make quıte clear the “structure” of natural law accordıng St

TIThomas For hım ıt 15 rdered Nal of true proposıtions about what 15 be done.
beginnıng (1) wıth the fırst and COINIMNON princıples of natural law, proceeding (2)
ıts proximate immediate conclusıons, the prece oun In the Decalogue—
IC 4S he emphasızes, AIc moral absolutes admıtting of exceptions, that CC

(J0d cannot dıspense irom them . and Mnally (3) natural law whose truth
needs LO be cshown DYy the “Wise,” only after areful cons1ideratıon of Man Yy
Circumstances. But what ATr the An UE and COINTINONMN princıiples” of natural Law, and
how AIc the precepts of the Decalogue derıved from them? Thıs 1S the 1ssue LOu

111 NO turn.

14 Ibid., la-Ilae, 100, Aart. «Illa CISO praecepta ad ecalogum pertinent QUOTUMIN notıt1am OMO
DCL se1ıpsum Deo Hulusmodiı CcIO Sunt ]la QUaC statım PTINCIp1US communıbus prım1s COognoscıI

pOossunt modica cons1ıderatione: ıterum Jla JUaC statım fıde dıyınıtus infusa inhotescunt. nter praecepta
CISO ecalogı 191078 Computantur duo SCHCIA Dr  m ]Jla scıilicet JUaC sunt prıma communla, qUO-

NOoN oportet alıam edıtiıonem DSSC 181 quod Ssunt scrıpta In ratıone naturalı quası DCI nota, sicut quod
nullı 0OMO malefacere, alıa hulusmodi; eit iterum 1la QUaC PCI dılıgentem Inquisıtionem sapıentum
invenıuntur ratıonı convenıire, aecCc enım proven1unt Deo ad populum mediante dıscıplına sapıentum.
Utraque amen Oorum 98  m continentur In praecept1s ecalogı, sed diıversimode. Nam ]la quaCl
sunt prıma ei commMunN1aA continentur In e1s siıcut princıpla In conclusıonıbus ProX1m1s; 1la CIO qua«c per
sapıentes COgNOSCUNLUTr, continentur In e1S, 9sıicut conclusıones In PTINCIPUSX. See Iso ibid., la-
lae, 100, art. I

15 On hıs SC ibid., la-1lae, 100, ATT: superb cCommentary the EIMANCNCEC absoluteness
moral Decalogue 1S given Dy Patrıck Eee; «<The Permanence len Commandments:

Sr Thomas and Hıs odern Commentators», Theologica Studies (1981) 422-4453
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The Movement from the Dirst and Common Principles of Natural
Law eır “Proximate Conclusions ”

In the irom Summa theologiae, Ja-Ilae, 100, and art cıted
above (notes 12 and 14), St Thomas refers the and first princıples» of
natural law, 18 ıts «naturally known princıples», IC he SayS In la-Ilae, 100, art
E had been discussed In earher artıcle—and edıtors of the Summa unıformly refer
readers St Thomas’s cons1ıderation of the «T1ırst precepts» of natural law o 1C
la-IHae, 94, art 1S devoted Consequently, ere want fırst (a) summarıze what

Thomas teaches In Ja-llae, 94, art regardıng the «fırst and COINIMNON

princıples» of natural law 111 then (b) call attention other eXTIs In 16 St
Thomas speaks of other «fıirst and COINIMNON princıples» of natural law markedly
dıfferent In nature from those iıdentified In Ja-llae, 94, art ese other «TIirst and

princıiples, ın fact, dIiIC identified Dy St Thomas hımself dsS the prem1ses
serving sShow the truth of the precepts he iıdentifies dsSs the «prox1imate conclusions»
comprising the second eve CategOrVy of natural law

Summa theologiae la-Hae, 04, and the fırst princıples ofnatural law

Thomas begıns thıs key artıcle by drawıng important analogy between the
“Drecepts” of natural law, 16 pertaın tO ratio practica, &ja ICason dS rdered LO
owıng for the sake of actıon, and the first princıples of demonstratıon, 16
pertaın Falıo speculativa, OT ICasSson d rdered owıng for the sake of
knowing."® He SaYyS that Just AS eing 1S the first ıng that OUT intellect STasSpSs wıth
regard LO ıts owledge of realıty, of what 1S, g0o0od 1S what 1S fırst of all grasped Dy
OUT ICason A4aSs rdered act10n. He then declares: «Therefore, the first princıple ın
practical [CasSson 1S that 16 1S ounded upOoN the meanıng Fatio) of the 200d, 16
meanıng S: the g00d 18 that 1 all thingzs desire. Therefore, thıs 15 the first
precepft of [natural| law. namely, that 200d 18 LO be ONne and pursued, an evıl A
hbe volded. And uDON thıs [precep “proposıtion” of practical reason| dIiC ase all
other DIS of natural law namely, that all those thıngs-to-be-done OT thıngs-to-
be-avoided, 1C practical ICason naturally understands be human g00ds [Or
evıls], belong of natural law». !

16 Here it 1S essentıal to STTESS the role hat practical TeCasSson plays for St Thomas and the sıgnificance
of the dıfference between speculatıve and practical TCasSOI For St. TIThomas ere Ad1iIC not [WO 1SUNGC [CAasSONS
In Man, speculatıve and practical, but ere AYe [WO basıcally different WaYyY>S in which INan eXxercIses hıs

of ITCasSson intellect In speculatıve INqUITrY 1ts CONCETN 1Ss ıth hat 15 In practical delıberation its
CONCern 1S ıth what-is-to-be-done. And 1n both realms of NquUIry ere dIiC nondemonstrable startıng pomnts
OT princıples. On thıs matter SCC Rhonheıhmer, Natur als Grundlage der Moral, 42-62, and ermaın
Grisez, Contraception and NaturalLaw (Mılwaukee Bruce Publiıshing CO chapter 3 and the lıterature
cıted there

|7 Summa theologiae, la-Ilae, 94, «Sıcut autem C1M1S est prımum quod Cal In apprehensione
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Thomas then proceeds tO identify SOMC, but nNOot all, of the “g00dS ” (8; be done
and pursued 16 practical TCason “naturally” understands. He begıns by sayıng that

naturally understands d X00dS, and consequently be pursued In actıon, al
those thıngs 16 INan has natural inclinatıon, and thıngs CONTrary them ds
evıls and be avo1lded» !® In other words, dn dynamıcally orıented, DYy natural
inclinations, the 200ds perfective of (OUT eing AdaSs human DCTISONS. Thomas then
dıstıngu1ishes three levels of natura|l inclinations and the basıc human X00ds 16
they Orl]ent us and 16 practical ICason ıiımmediately understands ds x00ds be
pursued In actıon. At the fırst CVve 1S the g00d of eing tSEIL. 1G dIiIC
incliıned insofar ASs AaTre substances: SINCE, however, the eing of lıvıng substances
1s 1fe ıtself, the relevant human g00d here 1S the g00d of 1fe ıtself. A second evel,
As beings who ANde anımal In nature, AIC naturally inclined LO such X00ds AS the
unıon of 11a and the educatıon of chılaren and the 1ke And al 1r Evel.
d ratıiıonal beings, AaTic naturally inclined tO such X00ds d owledge of the truth
about God, lıving In human soclety, etc.'”

It 15 ımportant LO note that the “precepts” OT “princıples” of natural law Afe NOl
the natural inclinations. Rather. the precepts OT “princıples” AIc the proposıt1ons.,
naturally understood ds irue, that g00ds such dS 1ıfe tself, the un1ıon of INan and

the educatıon of chıldren, owledge of the truth about God., lıving In human
soclety and the 1ıke AIc X00ds be pursued In actıon and theır opposıtes AIc evıls to
be volded

It 15 also ıimportant nNOTte that In thıs artıcle St Thomas makes claım be
offering A exhaustive OT taxatıve 1st of the human g0o0ods—the x00ds perfective of
human CeTSONS— LO 1C INan 1s naturally inchned. Rather, he 1S offerıng iıllustra-
tive lıst of these X00ds Thıs 15 clearly shown Dy the fact that he uUSCcCs such eXpress10Ns
d «and the lıke» (ef SIMIiLia) and «others of thıs kınd» (cetera huiusmodi) In speakıng

sımplıcıter, ita bonum est prımum quod Cal In apprehensione practicae rat1on1s. JUaC ordınatur ad ODUS
Et ideo prımum princıp1um In ratione practica est quod undatur ratıonem bon1, QUaAC BSE; bonum est
quod OMNIA Hoc est CTISO prımum praeceptum eg1s, quod hbonum est faciıendum et prosequendum,
ef malum vitandum. hoc fundantur omn1a 1ıa praecepta eg1s naturae ut scılıicet Oomn1a 1la facıenda
vel vitanda pertinean! ad praecepla eg1s naturae, QJUaAC ratiıo practica naturalıter apprehendt CSSC ona humana».

|X Ihid. “«Omn1a Jla ad JUaC OMO naturalem inclinatiıonem., ratio naturalıter apprehendıt ut
bona, DCI CONSCQUCNS ut prosequenda, contrarıa ut mala et vıtanda».

19 Ihid. «Inest enım prımo inclinatıo hominı ad bonum secundum naturam In UUa communıcat &158
omnıbus substantı1s; prout scıilıcet quaelıbet substantıa appetit CONSeErvatonem SUu1 NN secundum SUarnı
naturam. Et secundum anc inclinatiıonem pertinen! ad egem naturalem PCI QUaC ıta hominıs CONSservatur,
ei contrarıum Impeditur. Secundo inest homiını inclinatıo ad alıqua magı1s specıalıa, secundum nNnaturam In
ua Communiıcat CU. ceterI1ıs anımalıbus. Et secundum hOocC, dicuntur BRESO de lege naturalı, GUAE natura
OMNLA animalia docuit, ut est con1ıunctio0 marıs eT femıinae, et educatıo lıberorum, ei sımılıa. Tertio modo
inest homiını inclinatıo ad bonum secundum naturam rat1on1s, UUAC est S10) propria; siıcut OMO naturalem
inclinationem ad hoc quod verıtatem COgNOoscCat de Deo, ei ad hoc quod In soc1etate vivat. secundum hoc,
ad egem naturalem pertinen) JUAC ad hu1usmodiı1 inclinationem Cctant; utpote, quod OMO ignorantıam
vitet, quod al108 NOoNn offendat CU quıbus conversarIı, ef cetera hulusmodiı UJUaC ad hoc spectant».
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about the Z00dSs that he does Namne Hıs maJor pomt ın thıs artıcle 1s LO ıdent1ify SOTILIC

of the SO DENE and precepts” “principles” of natural law. ese nclude such
practical proposıtions, IC have ormally the meanıng of Jlaw.- A 200d AN hbe
ONne and pursue an Its opposite 15 he avoıided; lıfe 18 200d hbe pursued an
1fs opposite 15 he avolilded; knowledge 0 the truth about God 20o0d he
pursued and Its opposite 15 he avoıded, eic Propositions of thıs kınd AaIec definıtely

the «fırst and COINIMNON princıples of natural law». But they dIC nOT, dsS 111
NO  S sShow, princıples serving Aas prem1ses Support the truth of the ““proximate
conclusions” of the tarst and common” princıiples of natural law.

er “first and cCommon ” princıples of natural law

In addıtion O the Lype of °fırst and common” princıples of natural law
identified In Ja-Ilae, 94, ATı Z St Thomas iıdentifies other SN and common”
princıples of natural law. In fact, In Ja-Ilae, 100, art 3 texti cıted above, Ihomas
SaVYS that the proposıtiıon should do evıl LO 1S ONC of these Sirst and
cCommon ” princıples, known, ds ıt WEIC, self-evıdently, and he Say>S that there dIiC
«others of thıs kınd» *' Another “first and common ” princıple of thıs kınd 4C
Thomas iıdentifies 15 the princıple that on 0Ug 18 do another what he W1 be
done LO hımself», OT what has COINEC LO be known AaSs the <AyJolden Rule» .“

Moreover. and thıs 15 cruclally ımportant, In the artıcle explıcıtly cConcerned
wıth howing that all moral precepts of the (JId LAaW Call In SOTINC WAaY be educed
the ten of the Decalogue, Thomas explıcıtly itırms that all the reCepLSs of
the Decalogue must be eferred (8) the [WO commandments of love AS conclusions AIc
referred IK8) theır COMMON principles.“ «Thou love the Lord thy od», and «Thou

love y neighbor» ATrc indeed for St TIThomas the “fırst and common” princıples
of natural law 1C precısely AS the prem1ses for eadıng the INOTC specıfic
moral artıculated In the Decalogue. ogether, it thus INS, the love
Commandments constıtute for Thomas the hasic normatıve principle Or first moral
principle ÖT natural law, the princıple In 1g of 1C the truth of the “prox1mate
conclusions” of natural law’s first and COININON principles Can be understood.
According hım, 4S have SCCH, those “prox1imate conclusions”. 16 nclude the

20 On hıs SCC Summa theologiae, la-1llae, YO, 1) ad X<  est invenıre alıquıid In ratıone practica
quod ıta habeat ad operationes., sicut proposıt1io In ratione speculatıva ad conclusıiones. Et huiusmodi
propositiones uniıversales Frationis practicae ordinatae ad actiones habent rationem le218>»

Summa theologiae, la-Ilae, 100, aTT. «1illa QUaC Sunt prıma el cCommun1a, 110  —

Oportet alıam edıtiıonem W 1S1 quod Sunt scrıpta In ratıone naturalı quası PDCI nota, sicut quod nu
debet OMO malefacere, 1ıa hulusmod1».

27 Ibid.. la-Ilae, 94, art 4, ad «qu1sque ubetur alıı facere quod S1b]l vult fer1».
23 !bid., 100, art L, ad «1ılla duo praecepta [Diliges Dominum Deum UUM el Diliges pDroxXimum

tuum sunt prıma l cCommun1a praeceptla eg1s naturae Et iıdeo omn1a praecepta ecalogı ad Ila duo referuntur
Sicut cConclusiones ad principia Communl1a>».
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moral absolutes of the ecalogue, Call be known «immediately», wıth modicum of
cons1ıderatıion, by allYy human beme.“ Yet Thomas lıkewı1ise NOTteESs that human
Judgment Cal be perverted wıth respect these “proximate conclusıons” from
natural law’s first and COIMNMMNON princıples, and that therefore., SINCEe they dIC

essentıal for human salvatıon, they need another “edıtion”, namely hrough the
promulgatıon of the Decalogue.“

1881 C ONCLUSION: HOow DOorFs ONnE MovrF FROM ° KIRST AND COMMON
PRINCIPLES” NATURAL 1 AW SPECIFIC MORAL NORMS,
IDENTIFIED MOoOrRAL ABSOLUTES, FKOUND IHE DECALOGUE?

In the prev10us section have SCCIH how thıs mMovemen takes place accordıng
St Thomas In h1is Judgment the practical ICason «of AaNVONC whosoever» Can

easıly, iımmediately, and wıth but hlıttle cons1ıderatıon proceed from the truth that OTILC

1S LO love (G0d and ne1ghbor the truth of such precepts AS Thou noT kıll, Thou
nolt COommut adultery, Thou nOT steal, eic But 1S thıs Oovemen CaSV,

immediate? Wrıting In ADC ofal when the savıng truths of dıvıne revelatıon AS

proclaımed and understood Dy the Church WEeTC commonly accepted Dy the soclety in
a he 1Vve: St Thomas nOot ave devoted consıderable attention tOo thıs
atter. VYet he dıd acknowledge, dAS have SCCI, that human Judgment regardıng
these specıific moral these natural law “precepts, . Can indeed be perverted:
hence the eed for God make theır truth known hrough the revelatıon g1ven
Moses, reaffirmed Dy (OQUT Lord, and faıthfully preserved Dy the Church

John Paul H1, d4Ss have SCCIL, emphasızes iın Veritatis plendor that the
primordıal moral requırement 1S indeed love of OUT ne1ghbor (as St TIThomas hımself
aliiLırme: ın Ja-Ilae, 100, art SE ad Moreover, the Holy Father. d have also
SCCIL, insısts that the specıfic moral HNOTIINS artıculated In the precepts of the Decalogue
(the commandments LO 1C Jesus refers the rich INan when he inquıres
1C commandments he mMust keep In order gaın eternal 116); protect the
inviolable dıgnıty of the human PDCISON by protecting the real 200ds perfective ofhım
Moreover., In affırmıng thıs, John Paul 11 LO tO be echomlng another central
truth artıculated by St Thomas ıIn hıs Summa CONLra Gentiles, where he sald. C 15
ffended Dy us only because AT CONTrary LO OUT OW 200d».“

24 SIr ibid., la-Ilae, 100,
25 Ibid., la-Ilae, 100, art. KT «Quaedam eTO sunt magıs determinata, ratıonem statım

quılıbet, et1am popularıs, potest de facılı videre: amen qula In pauc1oribus CIrca hu1usmodiı contingıt
1udıcı1um humanum perverti, hu1usmodi edıtione ndıgent; et aeC SUnNTt praecepfta decalog1».

26 Thomas Aquınas, Summa CONTIFa Gentiles, R DD «Non enım Deus nobıs offendiıtur 1851
quod cContra nNOstrum bonum ag1mus».
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Moreover, ıf love OUT ne1ghbor, 111 that the g00ds perfectıve of human
persons—the SOTTS of x00ds iıdentified by St TIThomas In Summa theologiae, Ja-1lae,
94, ATE 2, g00ds such A 1ıfe tself, the COomMmMuUunNn1loN of INan and In marrıage,
knowledge of the truth. especlally the truth about God. and 1ıfe iın tellowshıp and
iriendshıp wıth others—flourıish In them Nor Can love OUT ne1ghbor 8 freely
choose amage, destroy, OT ımpede those human g00ds, depriving OUT ne1ghbor of
them Thıs, indeed, be the precise pomint that the Holy Father makes In
Veritatis yplendor In hıs artıculation of the natural law and ıts requırements. IC 1N-
CIU! the moral absolutes excludıng human aCTts known be intrinsically evıl by
Icason of theır objects. BYy explicıtly relatıng the of the ecalogue 8 the real
200ds of human PCISONS, the Holy Father has, BeHEVE, clarıfıed in Man y WAaYyS the
hought of St Thomas natural l aw.

The problem Can be DuL thıs WAdY. 46 “r and COINIMNON princıples” of
natural law SC VE dS prem1sses ShOow the truth of specıfic moral NOTINS Üa dIiIc
eıther always and In CVCIY instance Ssemper semper) valı (moral absolutes) OT
<«valıd for the MOStT part», AdSs St Thomas SayYS ın speakıng of SOTINEC SPECHIE moral
INS, such d the OC requırıng us iıtems have borrowed theır
owners?*’

belıeve that thıs question, 16 John Paul 11 has helped clarıfy by
explicıtly relatıng specıfic moral9 such Aas those oun In the Decalogue, LO
human x00ds, 15 O V LLIOTC oreatly clarıfıed by Germaın Grisez In hıs endeavor
artıculate INOTE explicıtly and r1gorously the from fırst and COINIMON

S specıfic moral NOTMS, endeavor In IC he has been Joıned and al
Dy John Fınnıs and Joseph Boyle.“°

SE authors fiırst of all dıstingu1s LNOTC explicıtly than does St Thomas the
dıfferent of “CcCommon and first princıples” of natural law. As have SCCI,
Aquımnas includes, IM these princıples, hoth those princıples dırecting us do and
PUrSuec the g00d and identifyıng the real g00ds of human PCTISON that AdIc LO be pursued
ıIn actıon an normatıve first princıples, of IC the moOost basıc 1S the wofold
Command LO love. VYet St Thomas does not explicitLy diıstingu1s between these L[WO
SOTTS of “°Ccommon and tirst” princıples. Grisez, Fınnıs., and oyle explicıtly draw
attention these dıfferent SOTTS of fırst princıples of natural 1 aw, ldentifyıng the first
SOTIT, EC- those identified by St Thomas in Summa theologiae, la-IHae, 94, art Z AS

“principles of practical reason1ıng”, 1.e€ princıples rulıng out purposelessness In actıon
and directing us DPUrSuc the x00ds perfective of us AS human PETSONS, and

27 On thıs SCC Summa theologiae, la-llae, “4,
28 The MOST developed presentatıon 18 understandıng OT natura. law 1S provıde Dy Grisez In The

Way of the Lord Jesus, Vol E: Christian Moral Principles (Chicago: Francıscan Herald Press, chs d
7E and See also the followıng works 1C| Grisez co-authored ıth John Fınnıs and Joseph oyle Nuclear
Deterrence, Morality, and Reality (Oxford and New ork (OQ)xford Universıty Press, «Practical
Principles, Ora Truth, and 1mate Ends», American Journal of Jurisprudence (1987) Y9-15
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ıdentifyıng the second SOTT of fiırst princıples—the love commandments. the Golden
Rule, C St Thomas discusses, C in Summa theologiae, Ja-llae, 100, n E
AS the fiırst “moral princıples”.

They wıth St TIThomas and the Holy Father In maılntaınıng that the
prımordiıal moral princıple of natural law Can 1ghtly be formulated In rel1210us
language dS the wolfold command of OVe of God and ne1ghbor. Commenting thıs
formulatıon, they observe that «fTOr Jews and Chrıistians G0d 1S the SUDICINC g00d and
SOUTCEC of al] g00dS». Thus «Jovıng hım requıres the cherishing of al] x00ds
ı ıncludıng the basıc human g00ds And lovıng one’s ne1ghbor d neself at least
excludes ego1sm and accepting the fulfiıllmen of others Aas part of one’s OW.

responsıbilıty»“ —1.e., (OTIIC loves one’s ne1ghbor DYy wıllıng that the x00ds of human
ex1istence flourısh In hım OT her. Ihey explicıtly recognıze that the love
commandments of the authentically CXDICSS the basıc OL first moral princıple of
natural law In rel1210us language.

Yet they do nNOt 1: that thıs WAY of formulatıng the basıc normatıve princıple
of natural |aw 1S entirely satısfactory «fOr DUIDOSCS of thıcal reflection and
eology... in A standard for practical udgment», Grisez wrıtes, C021

formulatıon mMust refer LO the INan Y basıc human x00ds 1G the need for
choice and moral Judgment».” It should do because the function of the first moral
princıple 1s rovıde us wıth ecrıteri1on for dıstınguıishıng IC alternatıves of
cholice dIiC morally 900d and1 AdLC morally bad Thus GrIisezZ, Fınnıs, and oyle
maıntaın that the first moral princıple of natural law 1s expressed LL1LOTIC clearly for
PUrDOSCS of thıcal reflectiıon and eology ıf it 1S LLLOTC closely elated the fırst
princıples of practical reason1ng. Thıs that ıt chould artıculate «the integral
diırectiveness of the first princıples of practical reason1ıng, when they AaTre workıng
together harmon10usly In full concert» }}

Consequently, they hold that the fırst princıple of moralıty, expressed
relıg10usly ın the wofold command of love, 1S MO precisely formulated
phılosophıcally and theologically d ollows An voluntarıly actıng for human x00ds
and avoldıng what 1S opposed them, ONC 0Ug choose and otherwıse 111 those
and only those possıbılıties whose wiıllıng 1S commpatıble wıth integral human
fulfillment»., e wıth and love for al] the x00ds truly perfectıve of
human persons.”“

Just 4S the first principle of practical reason—g00d 15 18 be done and ursued
and ıts opposıte 1S LO be avo1ded—1s specıfied Dy ıdentifyıng the real Z00dS of human
PCTSONS that ATIc be pursued In actıon—g0o0ods such A4sSs 1ıfe ıtself, owledge of the

29 Grisez, Fınnıs, oyle, Nuclear Deterrence, Morality and Reality, 284
0U GrIisez, Christian Moral Principles, 184

GrIisez, Fınnıs, oyle, «Practical Princıiples, OTAa! TU! and imate Ends», 128
372 GrIisez, Christian Moral Principles, 184: GrIisez, Fınnıs, oyle, Nuclear Deterrence, Morality

and Reality, 283 See «Practical Princıiples, ora TIruths, and 1mate Ends», 128
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truth, harmonYy wıth others—so LOO, these authors DIODOSC, the first moral principle of
natural law formulated rel1ıg10usly A the wofold cCommand of love and formulated
19910)8° phılosophıcally and theologıcally dAsSs noted In the Prev1OuUSs paragraph, 15 further
specıfied DYy ıdentifyıng WaYS ÖT choosing that ATr nolt commpatıble wıth respect for
«integral human fulfiıllment», o the ole of real x00ds perfective of human
DCISONS. They note that St Thomas hımself had iıdentified SOTIIC of these urther
spec1ıficatıons of the tırst moral princıple, for he had nNnclude M the COIMNMON

and fırst princıples of natural 1awW, such normatıve princıples dsSs the Golden ule and
the princıple. that AIC do evıl 0)81  @ The DUTDOSC of these urther
spec1ıfications of the fırst moral princıple, 1C they call «modes of responsı1bılıty»,
1S «pın down» the prımary moral princıple Dy excludıng 4S immoral act1ons 16
entaıl wiıllıng In certaın specıfic WAaY>S incompatıble wıth ll toward ntegral human
fulfillment.

(GTISEZ, Fınnıs. and oyle CADICSS these «modes of responsı1bıilıty» negatıvely
because formulatıng them In thıs WaY ShOows that ıt 1$ ımposs1ıble for these normatıve
princıples COMMEC nto conilıet, because ONC Can sımultaneously orbear choosing
and actıng In infınıte number of Wways.““ Thus they CADICSS the Golden Rule OT

princıple of faırness AS ollows «(One should nNOT, In dıfferent eelıngs
toward dıfferent PCISONS, wıllıngly proceed wıth preference for AaNyONC unless the
preference 15 requıred Dy intellıg1ble g00ds themselves». and they CAÄDICSS the
princıiple formulated Dy St Thomas AS 0Ug o do evıl in [WO WaYyS
(1) «One should nNnOT be moved by hostilıty o ireely accept choose the destruction,
amagıng, OT impedıing of ally intellıg1ıble human 900d», and (2) «One should NOT be
moved by desıire for ONC instance of intellıgıble g00d äı for it Dy
choosing destroy, damage, OT impede SOTIIC other instance of intellıg1ble
900d».* In addıtıon the three modes of responsı1bıilıty Just noted, these authors
ıdentify f1ıve INOIGC, but it 15 nOot NECCCSSaALY here 1ıst all of them *° Put briefly, they
xclude WaVYS of choosing whereby O WOUuU intentionally 1gnore, slıght, neglect,
damage, destroy, OT ımpede real x00ds of human PCISONS OT act In WaYy>S ase purely

nonratıional eelıngs ( In WaYS that unfaırly and arbıtrarıly lımıt partıcıpatıon by
human DETSONS In these g00ds

In the 1g of these basıc normatıve princıples, IC pnecıfy WaYS of
choosing incompatıble wıth 111 toward integral human fulfillment, OMNC Cal then
sShow clearly the truth of specıfic moral Such ATIcC diıscovered Dy
consıdering the WaYyS propose human aCctT relates person’s l the basıc X00ds
perfective of human DCISONS and Dy considering such propose human aCT In 1g
oöf the tirst princıple of moralıty and ıts specıfications OT modes of responsıtbılıty.

33 Grisez, Christian Ora Principles, 189
44 [bid.. 191
35 !bid., B:
30 They Can be OUuUnNn: In IDid., D
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Many specıfic moral NOTINS, 111e true, AdIiC nNOt absolute OT exceptionless. They
Aafre not absolute because they ATC VPCHN further specıfication In the 1g of the SdIL1lCc

moral principles from 1C they WEeTITC erıved Keeping promı1ses 15 example and
1S returnıng g00ds ONC firom whom ONC has orrowed them (the example used DYy

St IThomas In Summa theologiae ıllustrate NOTIN that 1S bındıng only for the moOst
part) We AI oblıged keep promıi1ses and return borrowed 1ıtems because these aCTSs
AdiC requıred by the princıple of faırness OT the Golden Rule However, when keeping

promıi1se OT returnıng orrowed ıtem WOu harm the human x00d of harmony
IM PCISONS and 8 this g00d COU be protected by reakıng the promise Dy not
returniıng the orrowed ıtem wıithout eing unfair violating the Golden Rule, then
the oblıgatıon keep the prom1se OT return the Oorrowed tem ceases .}

But other specıfic moral NOTINS, includıng those oun In theD of the
Decalogue, AIc absolute exceptionless. One oug intentionally kıll innocent
human beings (the commandment), commıt adultery OT have intercourse wıth
OTMNCOMNC other than one’s SDOUSC, and or because ONC wiıllıng tO do the human
aCTts specıfied Dy these moral objects 1S indeed choosing damage, destroy, OT

ıimpede the g00d of human 1ıfe and the g00d of marıtal COomMMuUunIloOnN. Nothing Can

further spec1fy these aCTs eWOu prevent them irom violatıng the normatıve
requırement that AIc nOot adop Dy cho1ice proposa damage, destroy, OT

ıimpede fundamental human g00d In ireely choosing aCtTt In thıs WAaY, A0

wiıllıng “d0” eviıl, and ShOow that ATrC nol willıng honor integral human
fulfillment.“®

In opınıon, the work of GrIisez, Fınnıs, and oyle elps greatly In howiıng
how INOVC from the fırst and COTININONMN principles” of natural law specıfic
moral 1OTITINS and In showıing why SOTINC specı1fic moral NOTINS dIc absolute insofar ASs

they xclude intrınsıcally evıl aCcCts SIr work 15 vCLYyY helpful in defending and
further clarıfyıng the moral teachıng of Veritatis plendor natural law and ıts
requırements. The “central theme  29 of the Encylıcal, the unıversalıty of moral
absolutes excludıng intrinsıcally evıl aCTS, 1S rooted In natural law:; and the work of
GSEz: Fınnıs, and oyle 15 mMoOost important ıIn showıng preisely hOow these moral
absolutes AI contaıned In thıs law.

CW See ibid., DA A
38 !bid., Z TT
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Riassunto. artıcolo intende MmMostrare 11 contributo dı (G0van-
nı a010 11{ alla comprensione egge naturale In Veritatis plendor,
prattiu la luce gettata ul «movımento» che daı prım1ı princıp1 conduce aglı
assolut! moralı. L’insegnamento dı Papa (HOovannı a010 {{ cContenutfo ne Sua
Encıclica S1 riıchiama alla dottrina dı Sal Tommaso al diversı 1ıvellı «gradı»

eggec naturale, nonche aglı sforzı1 dı Germaın Grisez de1 SUO1 collabora-
tOr1, John Fınnıs Joseph Oyle, condott1i iın vista dı approfondımento d1
alcunı aspett1 de]l pensiero dı Sdalil Tommaso relatıvo alla egge naturale.

Resume. D’objet de communicatıon est de emontrer la
contrıbution du Pape ean-Pau I1 la comprehensıon de la 101 naturelle dans
Veritatis plendor, 6i notamment la umilere qu’1 jette SUT le «mMmouvement>» quıl
conduıt des princıpes fondamentaux de la 101 naturelle elle-meme VeTS les
valeurs morales absolues. LDense1ignement de Jean Paul I1 dans SOM Encyclique
est he la pensee de saınt Thomas SUT la 101 naturelle eft SCS dıfferents NıvVeauUxX

«grades», alnsı qu aux fforts consacres par Germaıin Grisez et SCS
confreres John Fınnıs ei Joseph oyle developpement de certaıns aspects
de l’ense1ignement de saınt Thomas SUT 1a 101 naturelle.

Summary. The DULDOSC of thıs 1S sShow the contrıbution that
Pope John Paul 11 has made understandıng natural law 1n Veritatis ‚plendor,
In partıcular the 1g he the «MOovement» from the Hirst princıples of
natural law moral absolutes. The teachıng of John Paul I1 in the Encyclical
15 elated the hought of St Thomas natural law and 1ts dıfferent levels OT

«grades», A1llSs also the efforts made by (Germaın Grisez and hıs colleagues,
John Finnis and Joseph oyle, to develop aspects of St Thomas’s teaching
natural law.

Inhalsangabe. Der vorlıiegende Beıtrag soll den Beıtrag VON aps
Johannes Paul I1 ZU Verständnis des natürlıchen Sıttengesetzes In Veritatis
plendor aufzeıgen. Insbesondere wird ausgeführt, WI1Ie der Heılıge Vater IC
in die «Bewegung» Von den ersten (Grundsätzen des natürlıchen Sıttengesetzes
hın absoluten moralıschen Werten bringt. Dıie re VON Johannes Paul I1
In der Enzyklıka äang mıt den Überlegungen des eılıgen TIThomas ZU
natürlıchen Sıttengesetz und ihren unterschiedlichen Ebenen oder «Graden»

SOWwIl1e mıt den Bemühungen VonNn Germaın Grisez und seinen
ollegen, John Fınnıs und Joseph oyle, Aspekte der re des eılıgen
Thomas über das natürlıche Sıttengesetz auszuführen.


