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INTRODUCTION

According 18 the Second Vatıcan Councıl’s Dignitatis humanae moral
discourse remaıns ounded uDOoN law that 1s eternal, objective, and unıversal.
Aquınas C thıs dıvıne OT eternal law the lex aeterna The SdIlle concılıar IGXE:
9 dS5SUuTres us that C has nabled INan share In thıs dıvıne law, and
hence INan 1S able under the gentle guldance of provıdence increasıngly
recognıze the unchangıng truth»! In later (EXT, the 9900 Instruction the Ecclesial
Vocation O, I’heologian, the Congregatıon for the Doectrine of the al remıinds
us that «the ole Church d the c  salt of the earth” and “the 1g of the world” (cf

[S$:) must bear wıtness the truth of Christ 1C SeTis free»*. Yet surely

The Second Vatıcan Councıl’s «Declaratıon Relıg1i0us Freedom» (Dignitatis humanae),
As John Finnis observes, the Councıl Fathers refer Aquınas’s eaching the eternal law in Summa
theologiae, la-Ilae, 91, 8 9 E E But COMDAIC Fınnıs, C Natural Law, Objective Moralıty,
and Vatıcan 11», ın Principles of Catholic Moral Life, ed Wıllıam May 1CagoO: Francıscan Herald
Press, 141 15 Pope John Paul 11 cıtes thıs exTi In hıs encyclıcal Veritatis splendor, 43

Congregation for the Doctrine otf the ar 990 «Instruction the kcclesıial Vocatıon of the
Theologian»,
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these Church documents A not al DUTDOSCS, AS LE dIiICcC eing invıted SCDa-
rate the evangelıcal truth of CHhnst that Seis us free from the immutable orderıng
w1isdom of G0d Thıs conclusıon 15 confırmed ın the 993 encyclıcal, Veritatis
splendor, whereın Pope John Paul 11 makes explıcıt the connection between the
eternal law and dıvıne provıdence, 16 he ASSUTCS us 1S always <C@2]1 love H
Carcs)>>) (VS, 43)

atANolıc teachıng emphasızes that the eternal Law, and ıts realızatıon in the
human creature 1C call natural law, 1N! ıts definıtive hıstorıcal expression In
the PCISON of Jesus 151 it that the above-cıted eXTISs requıre us

recogn1ze that [WO approaches the OTIC and the SaIiInec truth ex1st, In much the SaIinle

WdY A the phılosopher hold the Samnec conclusıon both demonstratıve and
probable grounds»”. Because demonstration and belıef constıtute L[WO dıfferent 1N!
of owıng aCTIS, PCISON strictly speakıng Cannot hold the SdIllec truth al the SAaIllec

time both Dy Clence and al 1I1e thıs 1S much contested viewpoint—wiıtness
the arguments ofaVl Schıindler for the non-definabilt of nature ın prec1s1on from
grace*—Iit 15 arguably viewpolnt requıred penetrate the STIructure of moral
engagement.

Hence In thıs C  C wısh artıculate the sıgn1ıf1ıcance of thıs truth fOor those
who hold responsı1bıilıty for the formatıon of well-ordered human communıty. In
partıcular, wısh that the MOST pressing 1SSUEeS concerning publıc moralıty
and law remaın unclear wıthout apprec1latiıon of the role of acquıred and nfused
habitus—vırtue—1n the formatıon of moral character. Such apprecılatıon 15 locked
bDy allure distingu1s. thatT (10d has created from that whereby He redeems.

The Church of Chriıst must indeed bear wıtness unıversal moral truths, and
hereby iıllumınate the PITODCI configuration of «natural and Gospel law lex naturalis
el evangelica»”. The encyclıcal Veritatis splendor iıtself evelops thıs V1IEeW of the
relatiıonshıp between natural and evangelıcal law. But the dıstinctions pertinent O thıs
VIEW of the eternal law AL essential nNnOot alone for moral eolog2y, but for the health of
the polıtıcal communıty. The ack of clarıty surroundıng the nature and import of

Summa theologiae, la, 58.
See fOor instance Davıd Schindler’s «Chrıstology., Publıc eology, and Thomısm de

ubac, Balthasar, and Murray», In The Future of Thomism, ed Dy eal Hudson and Dennıs Wm
Moran Ootre Dame, ndıana: Amerıcan Marıtain Assocılatıon, As Schindler puts it 254, ote 9 9
C 1ssue 1S sSımply whether the ntegrıty of nature (phılosophy 1C indeed 1S requıired In the atholıc
tradıtiıon ntaıls ‘“purıty of nature”, ntaıls the claım al least be able aDSTTaCc such “Dure atu-

Z  » Hıs analysıs ere and elsewhere) ogravıtates strongly to the conclusıon that such abstractiıon 1S
impossı1ble.

(Gaudium el S5DES, «fas CIO sıt e1s COontra abusum hu1lus auctoriıitatıs 5Uua CONCIVIUMqUE
1ura defendere, iıllıs servatıs lımıtıbus, (1UOS lex naturalıs evangelıca delıneat».
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publıc moralıty often 1S reflected even—perhaps OTMNC should Sa y “especlally” —at the
theologıca. X6 For instance., the ON-Z01Ng debate In the Unıted States between NCO-
conservatıves and theologı1ans assoc1l1ated wıth the Amerıcan edıtıon of COommunio
about what Stance the Church should adop toward free-market capıtalısm 1S ONC
instance where the need for such understandıng surfaces®.

3UKe there dIiC INanYy 1SSUES potentially iıllustrative of the essenti1al value of the
natural law for the guldance of polıtical delıberatıion, perhaps 1ONC has recently
evoked LL1OTE CONTrOVEeTSY, 1OT INOTEC confusıon, than that of the cıvıl rıghts of
homosexual PCISONS. Hence fOocus In the remaınder of thıs uDON the
CONSCYUCNCECS of treatıng the 1Ssue of homosexual rıghts wıthout first attaınıng the IC-

quıisıte cları regardıng the nature of vırtue and ıts centralıty for the COININON go0od of
C1vıl soclety.

First provıde SOTIINC illustrations of the ack of Cları I(8; 1C refer AS it
condıtions understandıng of homosexual rıghts. 11l then er the ACCOUNT of viıirtue
worked Out Dy St TIThomas Aquınas dsSs addressing thıs ack of clarıty, and present
aCCount of the intellectual factors that belıeve currently work obscure the
permanent contrıbution of St Thomas teachıng. In partıcular that
inclusıvist VIeEWS of nature and Cannot yıe the appropriate gul1dance. Then
111 show how the question of the ega STatus of homosexualıty INAaYy provıde
OCCas]ıon for us tO deepen OUT appreclatıon for the profoun role of Aabitus In the
ach1evement of WO: COININON lıfe.

I1 IHF IssUrF HOMOSEXUAL RIGHTS

few dQO In the Unıited States, the Church’’s VIEeEWS the place that
cıtizens who identify themselves ASs homosexuals should hold ın soclety gaiıned front-
Pagc publicıty. document issued Dy the Congregatıon for the Doectrine of the al

23 July 1992, entitled «Some Consıderations Concerning the Response 18 Legisla-
t1ve Proposals the Non-Diserimination of Homosexual Persons», OCcasıoned the
headlines’”. Thıs document Was intended to dsSs prıvate communıcatıon the
Bıshops of the Unıted States In order tOo er «discreet assıstance 18 those who INaYy
be confronted wıth the task of evaluatıng ra legıslatıon regardıng 1LLOMN-

See aVvlı Schindler’s interview, C (ulture of LOVve», The C'atholic Orl Report, October
1994, 42-49

For the document tself, SCC Origins, July 992 One indication of the reaction appeare In
National Catholiec Reporter, November 13 1992, In the form of INOTE han 500 s1gnatures of those who
protested the Vatıcan «Consıderations».
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dıseriımınatıon the basıs of sexual orientation»®. But ONCEC ıts WeTC leaked
the secular D  9 publıc Statements quıickly materıalızed.

In the respected Jesuit monthly America, the Amerıcan prıest and unıversıty
professor John Tuohey volunteered hıghly critical appraısal of the observatıons
that appeare ıIn the Congregation’s statement?. Fr Tuohey went far dAS claım that
In thıs Cadsec OITL1ICcC1a Church body, whether ırectly OT indırectly, «1IS oullty of
encouragıng the violence of injustice» *. The author then Iluded spectrum of
unhappy Ssoc1al CONSCYUCNCCS that WOU cshould aMn yONC take the
Congregatıon’s propose “applıcations” ser10usly. In effort (8 o1ve Counter-
example, Tuohey otes iın approvıng tone «the contribution at| the SaYy and
esbhıan communıty has made 18 the welfare» of the cCıty of St Louis.!!

In advancıng thıs rgument, Tuohey by default provıdes tellar iıllustration of
what CMNSUCS when phılosophıcal dıstinctions dısappear irom one’s theologıca
repertoıre. For Tuohey conspiıcuously a1ıls make the elementary phılosophıcal
dıstinetion between what Indıv1duals do GUA cultivated, QUd artıstic GUA hıstorıical
preservatıon-minded and what human beings do GUd moral agents. We AIcC eft 18 CONMN-
CIU! that he 1s 1gnorant of the dıstinetion between and prudence, hence confusıng
the sıgnıf1cance of the intellectual vırtues in accomplished DECIrSoN for that of the
moral virtues In g0o0od PCISON, Yet should not adequate treatment discern that
howsoever g00d oONe’s performance INAaYy be In SOTINC 1mıted domaın of human
conduct, that thıs 15 dıstinct and lesser attaınment than oONe’s performance ın the
mouldıng of one’s OW) moral deportment and character?

Whatever the intrinsıc efects In hıs argument, OC must AdSSumne that Father
Tuohey represents the VIEW of INanYy Amerıcan Catholıics, who MAaY question the extfent
tOo WNA1C Church teachıng personal vırtue 0Ug tO affect publıc polıcy moralıty.
For Americans., questions about human sexualıty usually domiımnate the agenda. Not LOO
long dA9O, The New York Times (6 September carrıed full PAasc «OPCNH letter
Pope John Paul 11 the question of contraception», wıth s1ıgnatorlies from CVEIY State
of the Union and from SOINC forei1gn countrIies. elr message”? «We Sa y VYOU sımply

the 1ssue of contraception, yOUu AIec WION£2>». And in the DA September 994 1ssue of
America, Rıchard 30008 the question: «How 1S the church conduct ıtself
wıthın postmodern, pluralıstic Unıited States’® Should the hıerarchy take the role of
dialogue ner herald of the truth?» (pp O The author, who speaks in the fırst

See the 23 July 1992 Statement by Joaquın avarro- Valls, diırector of the Vatıcan offıice, In
Origins, July 992

America, 12 September 1992, vol 167, 6, 136-138
10 Ibid., 138

Ibid., 137
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pErSON, explores whether «the Roman athOol1c hıerarchy and the SdYy communıty, wıth
such profoun dıfferences between uS, Call coex1st gracefully 4S L[WO VC dıfferent
cultures wıthın larger Amerıcan soclety»? ede samples of recent discussion 1n the
Unıited States persuade that avl Remnick of The New Yorker 1S ın
reporting that Pope Jo  S Paul 1{1 recently remıinded ONC of hI1s vVvisıtors that «You
take Vote Truth» !4 Can perhaps wonder whether OINCcONC put The New York
Times the papa. breakfast table!

atholıc moral teachıng that the homosexual «inclınatıon iıtself must be
SCOCI1 d objective disorder»' On thıs VIEW, ıt ollows that the Church legıtiımately
Canl take CMNSUTEC that those who, for whatever ICASON, reject the call
chaste 1ıfe do nOot seek protection wıthın OT prıviıleges from those democeratıc
institutions that Afc intended guarantee cıtizens tTeedom from diseriımınatıon the
grounds of «TACC, ethnıc background, etc.» 14 Why? Because inchnations basıc the
perfection of the human PCISON dIiC o be dıstıinguished from “ınclinations” CONTrarYy
the perfection of the DCISON. For instance, alcoholısm IA Yy be rooted 1n certaın
genetic dısorders, d 1S often alı suggested regardıng homosexualıty. Yet In the Casec
of homosexualıty d1iC often urged tO SCC the tendency toward homosexual conduct
4S g00d merely because it miıght, SOTINC hypotheses, be ounded upON SOMMEC genetic
condıtion.

But condıtıon Can be natural, be irary 118 nature Does uggest that
alcoholics ecelve pecıal constıitutional protection, ULSC that ungoverned alcoholısm
be viewed d ;pecıal beneficence of nature visıted upon lucky few? Ihıs 1S however
precıisely the VIEW of homosexualıty urge uDON us Dy presumedly reasonable
theologıca TOrs For instance, critic1zıng the Vatıcan «Cons1ıderations»
Robert Nugent AaIgUCS that the Vatıcan Congregatıon for the Doectrine of the al
should equate “sexual orlentation” wıth “gender” d basıs for C1ıvıl rıghts: «Gender 1s
inseparable from human personhood and 1S recognized AS basıs for C1vıl ng In SOINC
socletles. Gender and sexual orlıentation AdIc dıstinct but elated aspects of human
sexualıty. 1E ONC aCCeDIS gender Aas legıtımate basıs for C1ıvıl rıghts, Can ONC logıcally
deny sexual orlentatiıon dSs equaliy legıtiımate basıs?»!>

12 See Davıd Remnick, &C Pope In Cr1s1S», The New Yorker, ()ctober 1994,
13 Congregatıon for the Doctrine of the Faıth, 956 «1 .etter the Bıshops otf the atholıc Church

the astora GTG of Homosexual Persons», «Although the partıcular inclınatıon of the
homosexual PCISON 1S not SIN, it 15 INOIC less strong endency ordered toward intrinsıc moral evil;
and hus the inclination iıtself must be SCCH objective disorder».

14 CDF, 23 July 1992, Part I1 Applıcations,
15 Robert Nugent, «The Civıl Rıghts of Homosexual People: Vatıcan Perspectives», New Theology

Review (1994) 76 More recently, Vıncent Genoves]1, SE renewed eriticısm of the 1992 Congregatiıon
for the Doetrine of the al document. See hıs «Human and 1VL1. Rıghts for Gays and Lesbians», Ameri-
C  5 prı 1995, 15-19
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Nugent castıgates the Vatıcan for pOossessing <NO understandıng...of the fact
that one’s sexual orıentatiıon ASs dıstinguished from behavıour, CAll be enrichment
and enhancement of human ex1istence». (One cCannot but note that thıs 1s what the
log1ıc1an G petitio Drincipi— a beggıing of the question. FoOor what 1S requıred 1S

diıstingu1s those inclinations 16 proceed from the wellsprings of human
tUre: {irom those 16 only oWwıng defect Wıthout the USsSC of thıs
dıstıinction, WOU need log1ically tend embrace all genetic disorders A4S posıtı-

g11ts— a d1Sscovery that surely WOU leave INa Y genetic sclentists bemused, and
WN1C 1S far LLLOTC culpable than Aallıy putatıve incomprehens1ions pertaınıng the
trıal of Galıleo SeCHiess LO SqY, LO endeavour make the Ng distiınctions ıIn the
absence of phılosophy of nature, OT wıth merely emp1ri0logical data., 15 LO invıte
confus1on.

As the Church mMust work for the creation of publıc atmosphere amenable
LO the Tlourıshing of human PCISONS, thıs SAadIine approac publıc polıcy 0Ug also
tO appIy the other vıirtues that the g00d order of publıc ıfe requıres. ven those
who instrumentalıze the COTLLLNON g00d of C1vıl soclety, and consıder vıirtue DEr

be essentı1al interest of the polıtıcal S  S admıt that the ate must exerc1lse
legıtımate CATFeE for the moral health of quintessentially publıc 1fe Hence John
Finnıis, who aAargucs for merely instrumental VIeEW of the COILNINON g00d of C1v1l
soclety—such that prıvate consensual sexual ACTSs performed DYy adults AdLC nOot
essentlially regulable Dy the state-—nonetheless maıntaıns that homosexual
arrangements Cannot rıghtly be establıshed wıthın JurıdıcV DUr wıth
the heterosexual institution of the family."° Thus SVen polıtıcal that professes
indıfference 1ıfe c  ın prıvate” Cannot ESCADC bearıng responsı1ıbıilıty for the
condıtions vıtally affecting moral upbringing and COILTNON lite: responsı1ıbilıty that
requlres knowledge of vırtue. Yet how lıttle hear moralısts oday d1iscuss such
matters AaSs the importance of truth-tellıng for establıshıng mutual
members of communıty, the elated oblıgatıon LO protect the 900d Namme of
another, and INanıy other iımportant publıc virtues assoclated both wıth JuStice and
the other cardınal virtues.

Lack of nsıght Into the nature of virtue inevıtably ffects ONe’s ACCOUNT of the
between the Ordo eQis and moralıty. But what 1S the nature of virtue? And what

1S responsıble for the allure of SOTNC CONtemporary theolog1ans LO fathom it? 15
these questions that HO  S

16 (Zir John Finnıis, «Law, oralıty, and “Sexual Orıientation”», Notre Dame Law Review (1994)
5 AT
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111 AQUINAS AN  , NATURAL VIRTUE

We know that Aquınas In the Summa theologiae beg1ins hıs analysıs of viıirtue
wıth the standard textbook definıtion of vırtue that W d M 1 3th-century
moralısts: «Vırtue 1S g00d qualıity of m1ınd, Dy 1G OIIC lıves rıghteously, of4C

ONC Can make bad USC, 3 68 God works In us wıthout us» ! Let us consıder each
element of the definıtion A Aquınas explaıns ıt wıthın h1is general teleologıcal 1eW
of the moral 1ıfe Fiırst, the formal OR «Vırtue 1Ss Z00d quality of mınd». For
Aquınas, vıirtue belongs LO the gener1Cc Category of quality, specıfically vırtue 1S
abitus As phılosophical notıon, abitus sıgn1ıf1es the perfection of operatıve
capacıty In the human DCISON that those who develop them not only function, but
function ell Because the vıirtues really alter the nature in 16 they inhere, these
g00d abitus modıiıfy OT shape the psychological capacıties of the human PCISON. FOr
instance, the authentically prudent PCTSON 1s truly ature and self-governing rather
than enslaved by inordinate passıon and priıde One who has inıt1al 200d intent. but
whose PasSS1ONS and prıde often gel the better of hım. 1S nNnOot only intemperate In actıon
but also and Dy that fact ackıng In “the g]0r10uUSseof the SONS of

Thıs modificatiıon of the PCISON Dy X00d abitus happens in WaY that
the virtuous person’s abılıty CXDICSS full of creatıvıty and human inıtlatıve.
Chrıstian vırtue does nNnOt produce boring un1ıformity, rather ıt o1VveES the Chrıistian
natural conformıity Gospel values that makes lıving uprıght 1ıfe promp(t, Joyful,
and CaSY. Vıirtue 15 supple, and the virtuous PCISON 1S able dec1ıde and LO ACTi
moral 1SSuUeSs that result from GVn the MOSstT complex CiIrcumstances of the moral 1ıfe

Second, the matertial Since vıirtue 15 spiırıtual qualıty, strictly speakıng
it has mater1al Rather for the DUILDOSCS of analysıs, spea. about the
subjects In 1C the vıirtues ex1ist d supplyıng for theır materıal GE
subjects nclude al] the ratıonal DOWCIS OT capacıtıes of the human Ssoul: intellect, 111
(or the rational appetite), and the appetites. Cquıire: virtue evelops Dy SOMMNC
delıberate exerclise of the human capacıtıes DOWCTIS, VIZ intelleect, wiıll,
appetites; vırtue, however. does nNnOot ex1ist dS automatıc g1ven of human nature. 8

1r the efficient CUAUSEe «which God works In us wıthout S)}») 1je human
actions Can aCCoOount for the development of the abitus that call the acquıred virtues,
the definition envisages the infused vıirtues AS sheer o11ts of dıyıne That 1S, these
Vvirtuous forms COMNMNC dırectly from the Wof the Holy Dırıt, who alone AaSs the

17 See la-Ilae., 5 9
18 See De verıtate, E «quaelıbet virtus, facıens operatıonem hominıs bonam,

proprium actum In homiıne, quı SUl1 actıone potest ıpsam reducere In actum)>»
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efficıent of theır comıng to be and remamlnıng In Because theır or1g1n and
development depends the dıvıne ABCNCY, the infused moral vıirtues nction only
wiıthın the roader context ofal hope, and charıty In the theologıical 1ıfe

Fourth, the Ind «Dy1 OTIC lıves rıghteously, of@ Ha Call

make bad As operatıve habitus, the end 0)8 1na of viıirtue emaıns the
performance of the virtuous actıon ıtself. By definıtion, the exercIise of vıirtue results
only in the embrace of g00d objects. Each of the moral virtues ormally marks oftf
AaIca of human endeavor, but wıthout specıfyıng the CX AC: shape that 00d
choice 11l take The moral goodness that the virtues realıze embraces the ole
unıverse of moral objects ds these conduce 18 OUT possess1onN of the SUPTCIMNC Object
of al] human pursuıt and desıre. ıthın teleological perspective, there really 1S nNOot
1Xe number of basıc human x00ds, for CVEIYV virtuous aCct that 1s to be done In SOTINEC

WaVY embodies g00d basıc fundamental the human Tourıshing of the DCISoON
who aCTts

CONTEMPORARY I HFOLOGIANS AND IHE EGLECT
NATURE:! I HE THEOLOGIE AND DE  N TOLOGISM

We HO make transıtion, and consıder how modern eology VIEWS thıs
classıcal approac 18 the vıirtues and the VIirtuous ıfe Chrıstian theologıans oday do
not take enough ACCOUNtT of the dıstincetion between the infused and the acquıred
vırtues. But the unıversalıty of moral truth requires that they teach about chastıty, and
the other vıirtues that perfect the human DCISON, both ASs acquıred vırtues avaılable 18
CVCIYV human eing and dS infused g11ts that COINC along wıth the Chrıstian al

1n that there dIC [WO maın CcCasSsons for thıs neglect The fırst ICAasSsOonN

CINCISCS Irom discussions In the general AdIca of theologıca anthropology, and
especlally the popular appeal that inclusıvist 1eW of nature and has en]joyed
urıng the per10: of post-concılıar eology. Many ame the Leonıine neo-scholastıc
revıval for 1ts allure meeTt CVCTIYVY challenge that 20th-century person-centered
phılosophies sSet or but Thomuists such Jacques Marıtaın, tOo cıte ONC example,
dıd pomt Oout the dıstinetion between PCISON and TU: both COITNIMNON and indıvidual,
and made TU1L1IuU UuUSsScC of the dıfferent levels of human realıty iın hıs CSSayS
politics.”

19 Jacques Marıtalin, Man and the 'alte 1Cag0: University fChıcago Press, and The
Person and the Common GT00d, Tans John Fıtzgerald (Notre Dame, ndıana Universıty ofotre Dame
Press;
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oday, however, INAalıy Chrıistian theologıans cConsıder only the indıyıdual
pCerSON, and hım her precısely 4S ograced PDCISON, that 1S, A en]joyıng the benefits
of actıve personal relatıonshıp wıth the lessed Irmity. As result, lıttle attention
15 g1ven the human DCISON dsSs >precisely ds ONC who DOSSCSSCS created
human nature Indeed in SOTIIC theologıca arte:  ’ spea about created human
nature and ıts operatıons 15 EeXCIuUudEe: princıple. ese theologıans that
spea about human nature outsıde of direct reference LO dıvıne 15 suggest
the ex1istence of human nature that 1s indıfferent toward God, though follow
the strand of nature In the dıviıneVWeEeTIC uproot it therefrom. When moral
theologıans lean toward describing the actual of the belıever exclusıvely In
categories of and S10TY, they AlC WOoNnt DaYy ess attention to human nature
wıth ıts specıfic capacıtıes and unlt-ın teleologıes, hence tfallıng DPICY certaın
angelısm.

Indeed, adap St Augustine’s description of the owledge of the angels,
such theologıans prefer examıne the moral ıfe only 1ın the 1g of the Word But
does thıs theologıca mo0od nNOT rısk creatıng SUTIIC Strange ambıgulties? For how dIc

the specı1es of rıghtful and wrongful aCTSs inıtıally known, f not by reference natu-
re‘? HOow, for instance., COU. eıng ackıng ratıonal nature be held gul for fallıng
short of the oblıgatıon ell the truth? To the extfent that inclusıvist VIEeEWS of nature
and result In confusıon about the Status of personal responsıbilıty In the
meanıng of the Chrıst-event, fiınd ourselves confronted wıth antınomies, such Ads
the pro-abortion SIOUD, Catholıcs for Choice, and atholıc actıvısts for gay and
esbilan rıghts. And from both pulpıt and podıum hear moralısts edge 0) r nOot
outrightly condone, SOTINC plaınly unvırtuous forms of human conduct. Natural virtue
and ıts eNcCOUragement 1S onfused wıth merely external legıslatıon, d though g00d
1ıfe WeTC consıstent wıth cowardıce, intemperance, imprudence, and injustice.

The second ICason for the neglect of the dıstinction between naturally acquıred
and ıvinely nfused virtue. 15 the appeal LO rule-centered moral theorı1es. Of COUISC,
the Decalog provıdes suffıicıent warrant for the Church’s catechetical practice of
usıng cCommandments CI precepts instruct the al about the essentıials of the
Christian 1ıfe But 4S Russell Hıttinger pomlnts Ouf, law and vıirtue always 240 together
In the atholıc tradition.“°

Nonetheless there AICc moralısts who descrıbe the moral 1ıfe only In terms of
normatıve conduct that 1S establıshe Dy oblıgatıon and sanctiıoned Dy penalty
Veritatis splendor has shown that those who develop moral eology exclusıvely iın
terms of moral NOTINS and DaY lıttle OT attention the requırements of human

2() In Ethics Medics November,
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ture and ıts real operatıve DOWCLIS al work In the moral ıfe cCapture only part of
atholıc moral teachıng. And they Afc LO produce “moralıty of the h d”,
in :G natural law, 1T not entirely re] ected, 1S construed princıpally AS qualıity of
human intellıgence, but not dsS ettled dispos1it1ons in human nature ıtself.

It 1S s1gnıficant that revisionıst moral theologıans (whose ıntent 1S TEa free
of rule-centered moral theology) sShow lıttle enthus1asm for restorıng the virtues of
the moral 1fe theır place In moral heory“ Because they faıl recogn1ze both that
abitus Can SCIVC d real SOUTCEC of actıon In the human DCISON and that prudence
GahHh rapple wıth the MOST complex of real 1ıfe cCiırcumstances, the ma) orıty of these
moralısts AdIiC in agreement that only SOTINC form of proportional reasonıng Call really
assıst the perplexe PCISON who 1S required make moral choice.

I HE MOoOrRAL LAW AND HOMOSEXUAL °“ ORIENTATION”

Now let us return agaın the Congregation’s letter of 23 July 9972 The
document records that ıIn the 73 «Declaratıon Certain Questions Concerning
Sexual Eth1cs», the Congregatıon for the Doctrine of the al “took note  27 of the
commonly-accepted dıstıinction between the homosexual condıtion OT tendency and
indıyvıdual homosexual aCts But in its 956 «J .etter the Bıshops of the atholıc
Church the Pastoral are of Homosexual Persons», because of ..  an overly benıgn
interpretation” oiven to the homosexual condıtion ıtself, the Congregatıon Was

oblıged o clarıfy the PTODCI understandıng of thıs dıstiınction. The clarıfıcatıon states

«Although the partıcular inclinatıon of the homosexual DCISON 1S not S1N, 1t 1sS
LLIOTC less strong tendency rdered toward intrınsıc eviıl; and thus the inclinatıon
ıtself must be SBECEN dS objectıve disorder» (no

111e thıs LLLIOTC explıcıt statement of athnolıc doectrine provoke SOTINC strong
react10ons, there 15 nothing partiıcularly startlıng OT, for that matter, novel 1ın the
substance of thıs teaching. Rather., dSs the Catechism 0} AtNoOoLLCc Church confirms,
it reflects the COTNINON teachıng of the Church Because of the ack of or1ıgınal Justice,
CVCIY human PCISON Call experiıence appetitıve mMOvements that inclıne hım OT her
towards disordered behavıor; d KNOW, these disordered emotıons continue EVCN

after sacramental incorporatıon into hrıst, for otherwise, Say S Aquiınas, people m1g
seek baptısm fOor untoward CasONS, for instance., CSCADC the debılıtatıng effect of
unruly emotions.“

dDee, fOor instance, Rıchard cCormıic. J’ «Some Early Reactions Veritatis Splendor»,
T’heologica, Studies 55 (1994),

2° Summa theologiae, Illa. 69,
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Accordıing LO Chrıistian COIOZY, defect In human nature bears the
character of punıshment for SIN: SOTINEC AIc purely penal, but others Can ead further
sinfu. conduct. Moralısts submıt that Judgment of culpabılıty Concernıng such
mMoOovements rests dıscernment about the extent 16 the DCISON consc10usly
and ireely CNSALCS the dısordered appetitıve The efects remamınıng after
baptısm retaın the character of punıshment for human nature consıdered In ıtself, but
for the PCISOoN these SaJIine thorns In the flesh become the OCCasıon for conformıty
Christ’s sufferings and the gradual reformatıon of the image In 4C dIC

all created.“

Take the CAdSC of sexual eelıngs. In theır discuss1ions of [uxuria, the capıtal VICce
f lust, the classıcal moralısts held that ONEC Must fırst of all dıstingu1s. between
venereal pleasure that 15 ırectly wılled and ONC that 15 indırectly wılled The
princıpal CONCECETN of these authors. the extient that they maıntaıned SOTINC

perspective the moral lıfe, centered «venereal pleasure ırectly wılled outsıde
of legıtımate matrımony»““. But note that the moralısts WeEeTIC tradıtıonally concerned
wıth person s reactiıon venereal pleasure, NOT wıth the fact that orıgınal SIN left us

susceptible to the m1isuse of such pleasure.

noted Domuimnıcan moralıst of OUT CEeNTUTY, Domuiminıic Prummer records that the
°°old theologıans” (VIZ., those who WTOTte before the per10: of hıgh Casulstry) correctly
and sımply dıstinguıshe: between placentia and complacentia. Inasmuch 4S only the
second of these INannNeTIs entaıls free and CONSCIOUS engagement wıth venereal
pleasure, moral theologıans concerned themselves wıth NOTINS for regulatıng
complacentia, not placentia®. What 15 important no(te, 1s that the atholıc moral
tradıtıon Was concerned about well-tempered venereal pleasure. When the
Congregation SaVyS that «the |homosexual| inclinatıon ıtself MUuUSt be SCCI]

objective dısorder», ıt that anı y form of complacentia, whether internal
external, In venereal pleasure that ar1ses from homosexual Comportmen actual OT

imagıned constitutes unvırtuous behavıor. And accept thıs conclusıion, it
IM does nNnOoTt requıre OO much stretch of the theologıca iımagınatıon.

23 See O’Brıen, Original SIn, vol 26 of the Summa theologiae London Blackfrıiars,
especlally 50-55 ere O’RBrıen offers profoun: Commentary la-llae, 83, «Whether
orıginal SIN 1S In the substance f the soul rather han 1n ıts

24 Domiminicus Prümmer, Manuale Theologiae Moralis, 3rd dıtıon (Freiburg 1m Br. Herder
Co S

25 !bid., 51 Unfortunately, the «Note Church eachıng concerning Homosexual eople»
ISssued by Cardınal ası Hume aıls ake ACCOUNLT of the full ambıt of chastıty when ıt lımıits the
eXpression of homosexual ı1ce “homosexual genital cts  \ For the full text of ardına Hume’s remarks,
SCEe Origins (1995) 766-769
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The truth of the atter 15 plaın enough. Indeed it IMaYy be that uUusc of the term
“inclination”, i 5 ür f1gures promınently In theologıca. anthropology, 15 deceptive
4S description for the disordered tendency toward behavıor that St Paul SaysS cshould

transpıre those who belong Christ For example, Marıtaıin
consıderably developed Aquınas’s understandıng of inclhinatıon ettled
inclinatıon In the human person“®. Moreover Marıtaıin dıstinguished rectified
inclınatıon—consequent upON the inıtial ordering the g00d—from the notion of
inclinatio dSs ıtself the inıtıal ordering of the DCISON the g00d“’ ese [WO notions
of inchnatıon dIiICc oun! d it WCIC, al diverse ontologıcal levels—one consequent
the inıtıal ordering the 200d, and the other COMPrISING thıs inıtıal ordering.

Thus, when Marıtaıin spoke about tendencıes, he had In mınd «the tendencies
wrıtten wıthın the ontologıca Structure of the human being»“®. And when he spoke
about inclınatıons, he developed Aquınnas’s VIEeW that «the of natural law
sometimes AIc actually dverted o Dy the [CasSson and sometimes ATcC Just ettled
convıctions there»“?. aptıng Freudıan psychological categorIies, Marıtaıin COU
explaın that «these properly human inclinations derıve both from nature and rCasonN,
but from [CAdSOI that functions unconsc10usly OT preconsciously»-®. In short for
Marıtaıin inclhinations and tendencı1es of human nature—understood eıther A the first
ordering of the PECTISON the g00d Aas further perfected by reason— lead only
human fulfiıllmen One 1S the beginnıng of virtue, and the other the achı1evement
thereof, but neıther 15 ev1l. Hence the te “iınclınation” 4S used of homosexual
appetıite m1g best be precede by the term “dısordered”. In thıs WaVY ONC

dıstınguıishes the dısorder of CVOCIY vice both from the inıtıal DEr ordering of human
nature to the g00d, and from the further perfection OT rectificatıon of inclınatıon Dy
[CasSson

In VIEW, thıs kınd of moral analysıs f1ts VeErY nıcely into the princıples
establıshe' Dy Veritatis splendor. But what Arke conclude from the fact that those
who seek to experience venereal pleasure wıthın the Context of SaJIine SCX relatiıonshıps
AI also the ONECS who MmMoOost favor the practice of hypostatizıng moral qualıities? Up
thıs tiıme, neıther those who experlence adulterous OT aVAarıcl10us inclınations, 1910)8

those who repeatedly make DOOI practical Judgments, 11OT those who AI ırrevers1ıbly

26 For example, SCC Jacques Marıtaiın, La [0li naturelle Ioi AON ecrite, ed. Georges Brazzola
(Frıbourg: Editions Universitaires, 63-78

27 See Man and the 'alte 1Cago: Universıty of Chicago Press, 90-94
2% La loi naturelle, CI «Jles tendances inscrıtes ans la sStructure ontolog1que de S  etre

humaın. »
29 Summa theologiae, la-1lae., 94,
4() La loi naturelle, C1t., 65 «Ces inclinations proprement humaınes Sont la 'O1S de la nature el

de la ra1son, MmMals de la ra1son fonctionnant de anılere Inconsciente preconscıente».
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pusıllanımous make AIl y claım for c1ıvıl ng the basıs of these condıtions. But E
there, then, really sufficıent grounds for makıng pecıal Casec when 1t to
speakıng about the inclınatıon tO UNSAaSC In homosexual conduct? Why should the
“particular inclıinatıon of the homosexual person ” be treated dıfferently irom the
partıcular inchinatıon of the adulterous PCTrSON, of the QVarıC10us PCISONL, OT of the
imprudent DCISOUN, OT of the pusıllanımous person? Can fınd cConvincıng
theologıca Casons tOo Justify makıng pecıal exception for the homosexual DCISON.
On the other hand, do recogn1ıze that psychologısts, soclologısts, and polıtıcal
analysts Can contrıbute OUT understandıng d why certaın DCISONS claım pecıal
privileges In soclety d DayS and lesblans, though few of these SdaILLIC specılalısts WOU
lıkely devote A much time arguıng behalf of adulterers, hoarders,
incompetents, cowards 1f such people WEeTIC advance sımılar claıms.

And thıs ea tO further question. ug risk the confusıon that
from ıghtly Joımnıng adjectives such AS homosexual, adulterous, avarıc10us,
ımprudent, cowardly wıth ONC of the MOoOst s1ıgnıfıcant terms fOor all Chrıstian eology,
namely, person? Recall Marıtaıin ’s ıimportant remark: «Personalıty sıgnıf1es
interlorıty o se]lf»21 On thıs aCcCCount of personhood, homosexual person—far from
eıng OINCONC whose homosexual “status” 15 retaıned iırrespectıve of conduct—
COU. only be ONC who actually CNSALCS in conduct of specıfic kınd, that the
venereal pleasure that results from such actıvıty Can be sa1d be ırectly (or under
certaın Cırcumstances, indırectly) wiılled volita). Thıs conduct COU take the form
eıther of internal act1ons, such desıres, elıghts, and what the moralısts of
yesteryear called OTOSC delectatıon, OT external actı1ons,z the standard authors
taught COUuU. be eıther cCcConsummated OT non-consummated, usually depending the
extent of enital involvement. And sımılar moral analysıs COU be developed

the Casec of the adulterer, the mi1ser, and the COWAarTd.

In other words, sınful DCISONNS dIc those who actually DOSSCSS ONC OT another
VICIOUS habitus, that these VICEeS actually shape theır moral character. Let be
clear about thıs analysıs. nNOtT arguıng that inners ave claım the personal
dignity that belongs tO human eing Rather, suggesting that should
cConsıder whether it makes LO speak about chaste adulterer, mIiser.
OT dauntless Coward. At the Sarinle time, must also remember that Veritatis
splendor identifies QGTS whose object 1S not capable of eing rdered 18 God d aCTSs
«unworthy of the human (n ö2)

The Person an the Common (G(00d, TAan: John Fıtzgerald (Notre Dame, Indıana: University
of Notre Dame Press. (Ine writer, Andrew ullıvan, has already capıtalıze. the Church’s
use of the phrase “homosexual person”, makıng ıt the premise for argumen! In favor of endorsing
homosexual actıvıty. Ssee hıs «The atholıc Church and the homosexual. one Agaın, Naturally», The
New KRepublic 2 (1994)E
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But moral theologıans SCCII reluctant LO take the full anthropologıica
implıcatıons of vırtue ser10usly. nstead, INanYy have W: accustomed alk about
inclinatıons, orıentations, and condıtions A ıf these terms all represent somethıng
ontologıcally 150 In the human DCISON, 8 the extfent that these SamIne theologıans
fınd ıt increasıngly dıfficult 18 explaın why ıt 1S that, In the phrase of the July
Statement, «there AI In 1C it 1S not un]just diıseriımınatıon take sexual
Oorlıentatiıon into aCCOUNT, for example, In the placement of cCAhılaren for adoption OT
foster CaIC, In employment of teachers OT athletic coaches, and In milıtary
recrultment»>?. The reaction that Father John Tuohey’s artıcle represents 1splays how
quickly CVCN members of the clerzy AIc ready LO Judge that the Church’s posıtıon
homosexualıty 0Ug LO be Next In lıne after the condemnatıon of Galıleo undergzo
Or0ug. reexamınatıion. The New York Times generously devoted double-column,
front-page eadlıne the NeCWS «After 350 Years, Vatıcan Says Galıleo Was 1g
OVEeS>» (Saturday, October One Cal only imagıne what headlınes WOU
dCCOMPDANY the that Father Tuohey WOU ıke hear firom Rome

WOU 1ıke PTIODOSC that Can aVO1d thıs unhappy of eccles1astıcal
and polıtıcal urmo1l. But not wıthout o1ving another o0k al Aqu11inas’s teaching
orıgıinal Justice and the ffects of orıgıinal SIN, and Dy takıng ser10usly the classıcal
doctrine of the acquıred and nfused vıirtues. In hıs La Pensee de Saint Paul, chap S,
«L’homme NOUVCAU», Marıtaıin cıtes St Paul’s celebrated remark In Ephesians D
«But fornıcation and impurıty of al y kınd, OT oreed, must nOTt CVECN be mentioned
IM YOU, d 1S DIODCL IN salnts». Then, iın note, Marıtaıin explaıns that the
injJunction, «Nec nomınentur In vob1ıs», does not prohıbı ran diıscussıon about
MmMatters of sexual moralıty, rather it underscores Paul’s VIEW that such VICes should
nNOt form part of the Chrıstian lıfe® WOU 1ke o hınk that thıs proposa. for putting
discussıon about Chrıstian vırtues into polıtıcal dıscourse represents TesS effort
advance Marıtaıin s integral humanısm.

VI CCONCLUSION

The Church mMust gu1de those who hold responsı1bılıty for the formatıion of
well-ordered human communıty, but she Can only do thıs effectively ıf theolog1ans
AI willıng LO take ser10usly the ng order of nature and When Aquınas

32 GDE Z July 1992, E
4A In Jacques ei Raissa Marıtailn, eUuUVres Completes, vol (Frıbourg: Editions Universıitaıires,

61 «Le SCNS est: qu ı so1lt pas question JUC CCS choses ex1istent parmı VOUS, qu’elles solent S1
elo1gnees de VOS COCUTS u’elles forment Jamaı1s L’alımen de VOS conversations».
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discusses the damage that both orıginal and actual S11 LO the go0od of human
ture he DAUSCS o meditate how dıvine STOTES human nature 1fSs INtegT1Ly

K 16 CINOVECS orıgınal and actual SIN AS ell dSs these defects 15
the Sd1I11C OIlIC accordıng tO the text of St Paul “He 111 also rng 1ıfe yOUT mortal
bodies because of h1ıs Spirıt who dwells 27  you (Rm 11) But each takes place
accordıng 8} the order of dıvıne w1ısdom Ar fıttıng iıme For 1T 15 ng that DAaSss
the treedom from ex and suffering PIODCI 18 the g1OrYy egun Chrıst and
acquıred DYy Chrıst for us only after eing conformed 8 hım h1ıs suffering Thus 1t
Must be that sub] ection sumfering TeINaın for i1ime (OUT bodies order that
conformıty wıth Christ INaVY the tTeedom from ulfering PIODCI to the
ofglory»“ Thıs VICW of the Christian 1ıfe reflects PTODCI understandıng of the place
that satısfactıon the CCONOMLY of salvatıon

ere 15 need LO rationalıze dısordered Dy claımıng that they
represent 1X© inclinations orıentatıons tendencıles the human DECTISON Such
disordered MOovements of the appetites especılally those that ead 8} 1fe of untoward
sexual m1isconduct do not form CONsSüUtuiLve part of the g0o0d of human But
theologians who advance thıs 1C W not only theır owledge of created realıty
4Sg 1fs OW. nature but what CINalls far greater loss they mıslead others
from embracıng the MYSTerYV of OUT redemption Recall that Veritatis splendor
makes Paul cautıon «Lest the of Chrıst be emptied of 1fs DOWCI» central
element f 1fs teachıng The incarnate Son restoOores fallen humankınd LO 1TSs absolute
beginning, for Ka thıngs CaiIne 1nto eing hrough hım and wıthout hım nothing
Caine 1INto being» (JIn But Dy the provıdence of OUTr God the restoration
that fallen nature achleves the that Was orı1ginally bestowed
atıon For Christ Calllec «full of and truth» (JIn 14) and the role of the
nfused virtues 15 I(8; CILISUTC that CVEIYV OLIC who belleves Christ CHNJOVS thıs «fullness

have all rece1ved uDON STACCH (JIn 16)

34 Summa theologiae la-Ilae 6 ad  NI

Riassunto. za mondo moderno rispecchla la sıtuazıone dell?reopago di
Atene», C1 ammenta Papa (GH0vannı Aa010 18i (TMA 57/) Non solo VENSONO
respinte temerarıamente le verıtäa fondamentalı del credo crıstiano, assıstla-

SCHIDIC dı pIU al crollo dı qucı valorı moralı che aAaVeEVanoO modellato tem-
la vıta pu  1Ca democrazıie occıdentalı La verıta morale crıstiana non

OCCupa P1IU priviıleg1ato domiınante Su. pu  1Ca DIaZZd TE
Cessarıo jene che 1} lınguagg10 Vıirtu quello perfettamente adeguato
per COMUNICATE glı Insegnamen(tı del Vangelo segnatamente quello atto ad
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aıutare 11 credente ecristiano dımostrare 1a fondatezza S{iIC argomentazıon1
dı fronte al frequentatorı de1 modern1ı areopaghı. sagg10 illustra tale
tes1 acendo riıferımento allo Sp1INOSO interrogatıvoS da coloro che dıfendo-

dırıtt1ı de1 DUaYV.

Resume. «Le monde moderne reflete la sıtuation de ] Areopage
d’Athenes». NOUS rappelle le Pape Jean Paul 1{1 (IMA\, 57) Non seulement les
verıtes intrınseques de la fO1 chretienne SOont re] etees AVCC temeriıte, ma1ls de plus

plus, NOUS SOTMNINCS emo1ns de V’effrıtement de CCcs valeurs morales quı
faconnealent autrefo1s 19 VIE publiıque des democratıies occıdentales. 1La vıie
rale chretienne detient plus role privilegie ei domiınant SUT la place
publıque. Le ere Cessarı10 affırme UE le angage de 1a est celu1 qu1ı
convıent DOUI cCommun1quer les paroles de l’Evangile eit qu’1 peuUL notammen
alder le Croyant chretien pPromOouVvoIr face auX habıtants des
areopages modernes. Son artıcle illustre 6E these referant 1a question
epineuse posee Dar CCOUX qui prennent la defense des droıts des homosexuels.

Summary. &C modern WOr reflects the sıtuation of the Areopagus of
Athens», Pope John Paul 11 remıinds us (TMA\, 57 Not only atrc the central
truths of Christian belief rejected wıth temeri1ty, but increasıngly wıtness the
crumbling of those moral values that had ONCC shaped the publıc ıfe of the We-
stern democracı1es. Christian mora! truth longer en]oys privileged and
domiınant place 1n the public SQUaTC. Father (Clessarıo AargucCSs that the language of
vıirtue el SCIVCS communicate Gospe]l teachıngs and, iın partıcular, Can help
the Christian beliıever advance hıs Cadsec before the inhabıtants of the modern
areopagı. Hıs iıllustrates thıs thesis DY eferring the nettlesome question
that 15 pose Dy those who advocate gaYy ng

Inhaltsangäbe. «Die moderne Welt widerspiege die Sıtuation des
Areopags in Athen» erinnert uns aps ohannes Paul 11{ (IMA\, 537/) IC Nnur
werden die dem christlichen Glauben innewohnenden Wahrheıiten kühn
abgewıilesen, sondern immer mehr werden WITr auch Zeugen der Zersetzung
jener moralischen Werte, welche vormals das OlITfentliche en der westlichen
Demokratien bestimmten. Dıiıe christliche sıttlıche ahnrheı spielt in der
Öffentlichkeit keıne herausragende und beherrschene mehr. Pater
(CCessarıo bestätigt, daß die Sprache der Tugend ZUT Weıitergabe des
Evangelıums geeignet ist und insbesondere dem gläubigen Christen helfen
kann, seine «Causa>» gegenüber den die modernen reopags bevölkernde
enge ZU Erfolg verhelfen Sein Artikel stellt diese ese dar und spielt
e1 auch auf dıie heikle rage d} dıe Von den Befürwortern der Rechte der
Homosexuellen geste wiırd.


