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Introduction

The Second sSsembly for Africa of the yno of Bishops Wa held In 0OmMe Irom
the 4 th IO the A& of October 2009, wıith the maın theme of The Church In Africa In
Service Reconciliation, Justice an Pace. YON (r the salt of the earth an the
1G of the ZDOT: The [WO ma]or L1E6E450115 that NECESSAaTLLY led LO 1t Al hidden In the
[WO major Darts of ıts theme The a1m of thIis post-synodal reflection, 1C AVve
been 4a5 IO make Irom standpoint of theologilan who helped IO DIEDALC for lt,
15 IO ring OUT such L16450115 Irom their atency IO EvVvidence In Order then IO attempt

2S5SessSsmMentT of the YyNnNOod, ıts greatiness and lImits, 1ts merIıts and weakness. The
reflection 15 thus In L[WO chapters.

Whalt led {O the Second ssembiy the (woO majJjor IN for the yno
From the pDoiIn of VICW of first Dart of the theme, namely <The Church In Africa»,

whaft led IO the CONVOCaAaTlıiıonNn of thIis Second sSsembly for Africa DV Pope Benedicet XVI
Wa the eed for DLODECLIL understanding of the Church (In Tica) d Famlily of
(10d1 From the pDoiIn of VICW of the SECONd Dart of the theme, namely eing «IN SerTV-
1C€ IO Reconciliation, Justice and eAacCce YOou Al e the Galt of the earth and the 1g of
the world», Wa the eed for DLIODECL Hractıce of 1ts pastoral SerTVICE IO Reconcilia-
tion, Justice and eAaCe Iirom the pDoiIn of VICW of ıts Christ-given identity d the calt of
the earth and the 1g of the wor DYy the Church In Africa d Tamily of (10d

(Ir JOHN 'AUL IL, Post-synodal Apostolic FExhortation Kecectesia In Africa, 4.9.19995, 63
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The Second Assembly for Africa
of the Synod of Bishops
A reflection on its necessity, merits and limits

John Egbulefu
Pontifical University Urbaniana (Rome)

1. Introduction

The Second Assembly for Africa of the Synod of Bishops was held in Rome from 
the 4th to the 28th of October 2009, with the main theme of The Church in Africa in 
Service to Reconciliation, Justice and Peace. You are the salt of the earth and the 
light of the world. The two major reasons that necessarily led to it are hidden in the 
two major parts of its theme. The aim of this post-synodal reflection, which I have 
been asked to make from standpoint of a theologian who helped to prepare for it, 
is to bring out such reasons from their latency to evidence in order then to attempt 
an assessment of the Synod, its greatness and limits, its merits and weakness. The 
reflection is thus in two chapters.

1.1. What led to the Second Assembly – the two major reasons for the Synod
From the point of view of first part of the theme, namely «The Church in Africa», 

what led to the convocation of this Second Assembly for Africa by Pope Benedict XVI 
was the need for a proper understanding of the Church (in Africa) as (the) Family of 
God1. From the point of view of the second part of the theme, namely being «in Serv-
ice to Reconciliation, Justice and Peace. You are the salt of the earth and the light of 
the world», was the need for a proper practice of its pastoral Service to Reconcilia-
tion, Justice and Peace from the point of view of its Christ-given identity as the salt of 
the earth and the light of the world, by the Church in Africa as family of God.

1	 Cfr. John Paul II, Post-synodal Apostolic Exhortation Ecclesia in Africa, 14.9.1995, 63.
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(In the greatness an Iimıts, merIıts an weakness
of the ®econd ssembiIy for Africa of the yno of Bıshops

T1UCAa| appraısal
With regards LO the greatiness and lImits, merIts and weakness, of the Second

Ssembly for Africa, 1t (a 1l be Sald: that thIis Second Ssembly concentrated HOLGC,
and almost eXclusively, one-sidedly, the SECONd Dart of the theme, hence the
pastoral work d the SECONd LE45011 for the CONVOCaAaTlıiıonNn DYy Benedicet AVI, and 1t there-
fore ea almost exhaustively with thIis SECONd Dart and almost gnored entirely the
first Dart of the theme, namely the doctrine d the first LEA45011 for the CONVOCAaTION,
and that with regards LO the Future of Africa made CONCTEIE In the African Youth
of Oday, thIis Second SsembIly, though 1t Cd1id nOoTt Omıit the HNCCCSSal Y consideration
of the Youth, ıts TUumMINaliOoNSsS OVEL them fell chort of the eve Al 1C they had been
earlier addressed In the preceding 1IrS sSsembIiy. In fact, the recommendations for
the Youth DYy thIis Second sSsembly COU nOoTt (COLNE IO the AA L11C eve of Instruction

their CO-responsI1ibility for Africa d the ICS Ssembly 1C empowered them
had GeTl record In thIis regard. There 11 Y be everal other Domnts of discontinultyg

OSl
In spite of CONtINULtYy of the ICS ssembliy DYy the Second sSsembly In doctrinal mal-
ters but thIis OLE regardin the Future of Africa made CONCTEeliE In the Youth 15 the
gTaVvesT.

Furthermore: 1t Wa John Paul l who had convoked the 1IrS ssembliy for Africa
of the yNo of Bishops and preside 1t d Ssembly that Wa Al the enNd, DODU-
arly called the yno of the Resurrecuon, 111e Benedicet XVI convoked the Second
Ssembly and preside 1t d Ssembly that Wa Al the enNd, popularly called the
yno of the Pentecost But between the [WO Assemblies, there Wa yNo of the
AScCension The popular ump Irom the Resurrection LO the Pentecost 15 nOoTt (0115

nected wıith the ump made DYy the Instrumentum Laboris for the Second sSsembly
OVEL the importan INSITUCIION given DYy John Paul 112 IO the African you of OdaYy
whaft IO dO, In order IO help Africa FrISEe the heights that COU enable 1t keep DHaCcC
with the rest of the WOT. In the face of the ON-g01Ing rapid development of human-
kind earth, prophetic INSITUCIION ell retained In the Lineamenta for the Second

«|Dear people, the ynNo oke YOu LO take In hand the evelopment of VOUL countrlies, N: LO work
for Ifs renewa| ıth idelity LO VOUL CULura eritage (e.g the AÖDsSence of atheism and the abundant DFES-
HIA 0O SEFONG ettef in ( and frequent Him), hrough sharpening of VOUL Sclentilic aM
technical expertise, aM aOove a || hrough the wI1ItlnNess of VOUL ('hristian a1lth>» 'AUL {L, Kectesia In
Africa,

144144

The Second Assembly for Africa of the Synod of Bishops

V
ita

 e
cc

le
si

al
e

2. On the greatness and limits, merits and weakness
of the Second Assembly for Africa of the Synod of Bishops

2.1. Critical appraisal
With regards to the greatness and limits, merits and weakness, of the Second 

Assembly for Africa, it can be said: 1) that this Second Assembly concentrated more, 
and almost exclusively, one-sidedly, on the second part of the theme, hence on the 
pastoral work as the second reason for the convocation by Benedict XVI, and it there-
fore dealt almost exhaustively with this second part and almost ignored entirely the 
first part of the theme, namely the doctrine as the first reason for the convocation, 
and 2) that with regards to the Future of Africa made concrete in the African Youth 
of today, this Second Assembly, though it did not omit the necessary consideration 
of the Youth, its ruminations over them fell short of the level at which they had been 
earlier addressed in the preceding First Assembly. In fact, the recommendations for 
the Youth by this Second Assembly could not come up to the same level of Instruction 
on their co-responsibility for Africa as the First Assembly which empowered them 
had set a record in this regard. There may be several other points of discontinuity 
in spite of continuity of the First Assembly by the Second Assembly in doctrinal mat-
ters but this one regarding the Future of Africa made concrete in the Youth is the 
gravest.

Furthermore: it was John Paul II who had convoked the First Assembly for Africa 
of the Synod of Bishops and presided it as an Assembly that was at the end, popu-
larly called the Synod of the Resurrection, while Benedict XVI convoked the Second 
Assembly and presided it as an Assembly that was at the end, popularly called the 
Synod of the Pentecost. But between the two Assemblies, there was no Synod of the 
Ascension. The popular jump from the Resurrection to the Pentecost is not uncon-
nected with the jump made by the Instrumentum Laboris for the Second Assembly 
over the important instruction given by John Paul II2 to the African youth of today on 
what to do, in order to help Africa rise to the heights that could enable it keep pace 
with the rest of the world in the face of the on-going rapid development of human-
kind on earth, a prophetic instruction well retained in the Lineamenta for the Second 

2	 «Dear young people, the Synod asks you to take in hand the development of your countries, and to work 
for its renewal with fidelity to your cultural heritage (e.g. the absence of atheism and the abundant pres-
ence of strong belief in God and frequent recourse to Him), through a sharpening of your scientific and 
technical expertise, and above all through the witness of your Christian faith» (John Paul II, Ecclesia in 
Africa, 115).
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ssembly® and guaranteeing for the addressed Youth eal Continulty of pontifical
Instructions between John Paul l and Benedicet XVI whait IO dO, but Ssu  enly and
surprisingly, and In TOSSIy disappointing aLlLCT, SUuppressed In the Instrumen-
LUM Laboris and therefore hushed and longer mentioned during the Second AS-
Sembly DV anybody for L1LE6E450115 GT1 ınknown 111 oday

Furthermore: Before the Second Ssembly for Africa of the yno of Bishops Wa

convoked ınder the title <The Church In Africa In the SerTVICE IO Reconciliation, JUS-
fice and Peace>», 1t had been cConsidered HNCCCSSal Y IO clarify first of A whait Church

In Order IO AVO1ld L1all 0W and reductionist CONCeptiONS that al8 nOoTt al8 Justice
that Church In Africa 1C 15 In ETVICE IO Reconciliation, Justice and eAace FOr,

the Ecclesio10gy of such Church MUST be that of the unity resulting Iirom the rei:.-

onciliation, coordination, and COomMMUNION COMMUNICATNON, ıunıon and sharing of
Church d Famlily of (10d with Church d People of (G0d, with Church d Mystica. Body
of Christ, with Church d Temmple of the Holy SpIrıt, with Church d OMMUNION, and
with Church d Sacrament of universal Salvation EIC The eed IO work OUT 5 VYS-
ematıc synthesis that reconciles In itself the VarlOouUs images of the Church hrough
cCoordinating the image of the Church d Famlily of (10d with the other images of the
Church, ıunder the eading principle of the SITUCIUTEe of the (10d of the Family d of Aacclesiale

ä

the friune (10d that has revealed Himself In and hrough the (10dman (Theandros
esSus Christ, thus the Trinitarlian-theandric STruUCIUre, d the DLODECLIL regulating DrIN-
ciple of the coordination, 15 IO Dut orward gyulide IO DLIODECL practice of the Church’'s
m155107 of reconciliation and COMMUNION In ıts commMIıtmen LO SOCIety hrough
proclaiming the (0Sspel of the Savıng Justice and and JOYV that the Holy Spirıt
Drings, rather than using Only OLE single ecclesiol0gy4, Isolated Irom the other
clesiologies, IO al8 such m155107 of holistic, integral and universal character.

Finally The eed for the DIODECLI understanding of the Church In Africa d the
Famlily of (GG0d, S05 back LO certaımn Steadily increasing Impression 1C the
ception of the Ecclesio10gy of the 1IrS Ssembly for Africa of the yno of Bishops

In 0OmMe In In the period Irom 1995 IO 2005 had awoken 1001 the 'alth-
ful FOr, the ICS sSsembly ıunderstood the Church namely d Famlily of (10C05 But
In the post-synodal reception that eNSued, the Impression that the emphasıis

(Ir YNOD BISHOPS, Lineamenta. I Spectalt SsemÖOLy for Africa: T’he OChurch In Africa In SRerDIcCe
Reconctitiation, Justice and Peace, ttp:/www.vatican.va/roman_curia/synod/documents/rc_synod_doc_
20060627_11-assembly-africa_en.htm! (1 02.2010),
Church Family of (G0d, Church Galt of the earth N: 19| of the WOT|! EIC

JOHN 'AUL {L, Kecectesia In Africa,
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Assembly3 and guaranteeing for the addressed Youth a neat continuity of pontifical 
instructions between John Paul II and Benedict XVI on what to do, but suddenly and 
surprisingly, and in a grossly disappointing manner, suppressed in the Instrumen-
tum Laboris and therefore hushed and no longer mentioned during the Second As-
sembly by anybody for reasons still unknown till today.

Furthermore: Before the Second Assembly for Africa of the Synod of Bishops was 
convoked under the title «The Church in Africa in the Service to Reconciliation, Jus-
tice and Peace», it had been considered necessary to clarify first of all what Church 
means, in order to avoid narrow and reductionist conceptions that do not do justice 
to that Church in Africa which is in service to Reconciliation, Justice and Peace. For, 
the Ecclesiology of such a Church must be that of the unity resulting from the rec-
onciliation, coordination, and communion – communication, union and sharing – of 
Church as Family of God with Church as People of God, with Church as Mystical Body 
of Christ, with Church as Temple of the Holy Spirit, with Church as Communion, and 
with Church as Sacrament of universal salvation etc. The need to work out a sys-
tematic synthesis that reconciles in itself the various images of the Church through 
coordinating the image of the Church as Family of God with the other images of the 
Church, under the leading principle of the structure of the God of the Family as of 
the triune God that has revealed Himself in and through the Godman (Theandros) 
Jesus Christ, thus the Trinitarian-theandric structure, as the proper regulating prin-
ciple of the coordination, is to put forward a guide to proper practice of the Church’s 
mission of reconciliation and communion in its commitment to serve society through 
proclaiming the Gospel of the saving justice and peace and joy that the Holy Spirit 
brings, rather than using only one single ecclesiology4, isolated from the other ec-
clesiologies, to do such mission of holistic, integral and universal character.

Finally: The need for the proper understanding of the Church in Africa as the 
Family of God, goes back to a certain steadily increasing impression which the re-
ception of the Ecclesiology of the First Assembly for Africa of the Synod of Bishops 
(held in Rome in 1994) in the period from 1995 to 2005 had awoken among the faith-
ful. For, the First Assembly understood the Church namely as Family of God5. But 
in the post-synodal reception that ensued, the impression arose that the emphasis 

3	 Cfr. Synod of Bishops, Lineamenta. II Special Assembly for Africa: The Church in Africa in Service to 
Reconciliation, Justice and Peace, http://www.vatican.va/roman_curia/synod/documents/rc_synod_doc_
20060627_ii-assembly-africa_en.html (1.02.2010), 23.

4	 Church as Family of God, or Church as salt of the earth and Light of the world, etc.

5	 John Paul II, Ecclesia in Africa, 63.
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of such doctrine Wa the structural outfit of the Church, the internal ler-
archical SITUCIUTE of the people of (10d organized within the cCoordinates of Parent-
children-relationship and brother-sister-relationship the members, and nOoTt

the functional outreach of the Church, the M1ISSIONAFY functions of the people
of (10d ad organized within the coordinates of IO Dut 1t In 1D11Ca erms

«Light (10d the (‚reator of the or 15) and Ssalt the Creatiures earth
cShould be LO OLE another)», In the language of the Second Vatltican Counecil of
«the INnUimale ınıon of LL with (10d and the unity of the entire humankind», thus

In Systematic theological erms of «man'’'s relationship wıith (10d and man'’s rela-
tion with fellow But the m155107 of the Church ad m155107 IO the people
In darkness who eed 1g belongs IO the VCLY ANAture of the Church d far d the
Church 15 horn In Christ In whose DETISONL d (10d the people that Al In darkness elele

Trea 1g and whose S{Tar the WISE the LNOVE elele and follow, LO Hım That 15
WhY 1t Wa HNECCSSal Y for the Second Ssembly for Africa of the yno of Bishops LO
DUut emphasıis the Church d 1g of the wOor Iumen Mundi, In the of
the 1g of the peoples, Iumen gentium, d of those who A0 nOoTt elleve In Christ d

the Teax 1g In the WOT. Lux MUNd), 1g that chines In darkness but withoutg
OSl

the darkness recogNIzINng 1t, 1g that d DELISON, (ivine DELSÖOLN, (GG0d, the Greator,
Callle IO HIs OW. IO HIs VCLY Creatures, but without eing recelved DV them!

Thus, the Ssembly Dut emphasis the Church d Iumen mundı In ıts m155107
ad gentes, In the language of the Second Vatltican Council But thIis 1903 accentuation
Wa nOoTt Iintended d adical of emphasıs Irom the Church d Family of (10d IO
the Church d 1g of the or rather 1t Wa Iintended IO Inculcate that the AA 1116

Church that 15 the Famlily of (10d In ıts CESSPI1CE 15 1g of the WOT. In ıts function, 1.e
In ıts M1ISSIONATY aCctIvity. 10 both dimensions the C556 11CE and the func-
tion of the Church and hrough the accentuation of the lumIinary and enlightening
diImension buttress the relevance, pertinence, neCcessity, of the Church for the HhuU-
190078  - SOCIeTY, there Wa the eed IO complete the magery of the Church d Famlily and
d 1g hrough Ir image of the Church that GCOLNVCYS the idea of cCoNservatlion
and of Sa VOUL, and other image COu be 191900185 adequate for thIis than that of the
Salt The image of the Church d calt hereby SUC5S together wıith that of the Church
d 1g That 15 WwhYy, alter the 1IrS ssembliy had Dut the aCCent the Church
Family, the Second sSsembly DUTSs the aCCent the Church Salt OFEarth an
1G of the OFr
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of such a doctrine was on the structural outfit of the Church, on the internal hier-
archical structure of the people of God organized within the coordinates of Parent-
children-relationship and brother-sister-relationship among the members, and not 
on the functional outreach of the Church, on the missionary functions of the people 
of God ad extra, organized within the coordinates of – to put it in biblical terms 
– «Light (that God the Creator of the World is) and Salt (that the creatures on earth 
should be to one another)», or – In the language of the Second Vatican Council – of 
«the intimate union of men with God and the unity of the entire humankind», thus 
– in systematic theological terms – of «man’s relationship with God and man’s rela-
tion with fellow men». But the mission of the Church ad extra, mission to the people 
in darkness who need light, belongs to the very nature of the Church as far as the 
Church is born in Christ in whose person as God the people that are in darkness see 
a great light and whose star the wise on the move see and follow, up to Him. That is 
why it was necessary for the Second Assembly for Africa of the Synod of Bishops to 
put an emphasis on the Church as light of the world, lumen mundi, in the sense of 
the light of the peoples, lumen gentium, as of those who do not believe in Christ as 
the great Light in the world (Lux mundi), a Light that shines in darkness but without 
the darkness recognizing it, a Light that as a person, divine person, God, the Creator, 
came to His own, to His very creatures, but without being received by them!

Thus, the Assembly put an emphasis on the Church as lumen mundi in its mission 
ad gentes, in the language of the Second Vatican Council. But this new accentuation 
was not intended as a radical shift of emphasis from the Church as Family of God to 
the Church as light of the World, rather it was intended to inculcate that the same 
Church that is the Family of God in its essence is light of the world in its function, i.e. 
in its missionary activity. To conserve both dimensions – the essence and the func-
tion – of the Church and – through the accentuation of the luminary and enlightening 
dimension – buttress the relevance, pertinence, necessity, of the Church for the hu-
man society, there was the need to complete the imagery of the Church as Family and 
as Light through a third image of the Church that conveys the idea of conservation 
and of savour, and no other image could be more adequate for this than that of the 
salt. The image of the Church as salt thereby goes together with that of the Church 
as light. That is why, after the First Assembly had put the accent on the Church as 
Family, the Second Assembly puts the accent on the Church as Salt of the Earth and 
Light of the World.
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akın for the missıng part. The eed for DEODCE understandıng
of the Church amıly of (10d

With regard IO ıts original and DLIODCIL understanding, the Church d Famlily of
(10d 15 that supernatural Tamily of (ivine and human DEeISONS 1C Degins with (10d
d Father.

It 15 Tamily the PrTIMATV Or1gin of 1C 15 that ıncreated (ivine Person that has
Or1gin but 15 the Or1gin of A other DELSOMNS than Himself and, d Father, implies

having S50n, and TULy has S50Nn, generated (not adopte DYy Hım d DYy the ADSsOo-
Iute SpIirıt itself intelligent living eing But the living eing 15 characterized
DYy the Capacıty nOoTt Only of perceiving and reacting IO whaft 15 perceived, and of 1L110V6-

menIT, of respiration, of nurturing others and himself) and of (structural and
performative) srowth, but 41SO of reproducing himself and producing others. He 15
the solute that he 15 the Only One who dQOoes nOoTt depend AILY other DHELSOL
than Himself for HIs eing and, therefore (Since: SECQULLUF esse), for HIs 2C1H0NS
Thus SINCE (10d 15 Father Only DYy having Son (because IO be Father 15 IO AaVvVe
50Nn, and IO be Son 15 IO AVve Father: ater ESNE et Filum habere CONDVEFTUNLTUF,
Filius ESNSNE eT Patrem habere convertuntur), the Famlily of (10d 15 supernatural fam- Aacclesiale

ä

LLy that begins with the L[WO (lIvine DL SONS, the Father and the Son d L[WO distincet but
inseparable ıncreated DL SOLNS who PIECSUDDOSC OLE another, whereby the Father
generated the Son without the help of ALLY other than Himselrfr.

But ike the foundation al0one d0Ooes nOoTt ver make house, edifice, LOO 190078  -

and al0one A0 nOoTt vel make Tamily; they AVve IO Dass Irom eing 1LE IEe

(marital) couple IO establishing Tamily DV ralsıng chNıldren Only together with whom
they constitute Tamily, the Tamily of the L[WO of them together. SO OO0 (10d the Fa-
ther and HIs Son 2l0ne al8 nOoTt ver make the Famlily of (10d They AVve IO Dass Iirom
eing merely ıncreated (ivine UOrigin and Offspring LO establishing Tamily of theirs
hrough the Father’'s ralsing of created human DETSOÖTLS d brothers and IsSters and
mother) first of the Son and then Only In and hrough the S50oNn, of OLE another.
1t 15 Only together with the created DCISQUNS that the L[WO ıncreated DCISQUNS, the Fa-
ther and the S50n, constitute Tamily, the Tamily of the L[WO of them d of [WO (ivine
DL SONS, their Tamily. But the created human DELSOLNS ralsed DYy the Father and the
Son Al the brothers and Isters and mother of the Son ONIY In and hrough their
eing QOers of the Father’'s 111 and believers In hiım But OLE (a 1l al8 (ef. agere)
the Will of (10d EXCEDT, the OLLE hand, DYy the supernatural (ivine VW and ad5 -

SISTAaNCEe (ct. gratia ıT ACtO Aivind) of the Holy Spirıt and unless, the other hand,
the OLE has the natural human Capaclty (ef. pnotentia) IO Obey (10d (ct. the notentia
oboedientialis)
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2.2 Making up for the missing part: The need for proper understanding
of the Church as Family of God

With regard to its original and proper understanding, the Church as Family of 
God is that supernatural family of divine and human persons which begins with God 
as Father.

It is a family the primary origin of which is that uncreated divine Person that has 
no origin but is the origin of all other persons than Himself and, as Father, implies 
having a Son, and truly has a Son, generated (not adopted) by Him as by the Abso-
lute. Spirit itself means intelligent living being. But the living being is characterized 
by the capacity not only of perceiving and reacting to what is perceived, and of move-
ment, of respiration, of nurturing (others and or himself) and of (structural and or 
performative) growth, but also of reproducing himself and or producing others. He is 
the Absolute means that he is the only One who does not depend on any other person 
than Himself for His being and, therefore (since: agree sequitur esse), for His actions. 
Thus: since God is Father only by having a Son (because to be a Father is to have a 
Son, and to be a Son is to have a Father: Pater esse et Filum habere convertuntur, 
Filius esse et Patrem habere convertuntur), the Family of God is a supernatural fam-
ily that begins with the two divine persons, the Father and the Son as two distinct but 
inseparable uncreated persons who presuppose one another, whereby the Father 
generated the Son without the help of any other than Himself.

But like the foundation alone does not yet make a house, an edifice, so too a man 
and a woman alone do not yet make a family; they have to pass from being mere 
(marital) couple to establishing a family by raising children only together with whom 
they constitute a family, the family of the two of them together. So too God the Fa-
ther and His Son alone do not yet make the Family of God. They have to pass from 
being merely uncreated divine Origin and Offspring to establishing a family of theirs 
through the Father’s raising of created human persons as brothers and sisters (and 
mother) first of the Son and then only in and through the Son, of one another. And 
it is only together with the created persons that the two uncreated persons, the Fa-
ther and the Son, constitute a family, the family of the two of them as of two divine 
persons, their family. But the created human persons raised by the Father and the 
Son are the brothers and sisters and mother of the Son only in and through their 
being doers of the Father’s will and believers in him. But no one can do (cf. agere) 
the Will of God except, on the one hand, by the supernatural divine power and as-
sistance (cf. gratia ut actio divina) of the Holy Spirit and unless, on the other hand, 
the one has the natural human capacity (cf. potentia) to obey God (cf. the potentia 
oboedientialis).
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MarYy 15 the perfect exemple of thIis double (divine-human) condition for 190078  - (O-
ing the Will of (G0d, hence for man'’s eing SISter mother rother of the Son of
(10d and, thus, of ONe’'s eing of (10d the Father and, hence, member of the fam-
1LV of (10d FOr, Mary COu nOoTt CONCEIVE the Son of (10d In her womb who Wa willed
DV (10d the Father ıunless (exX Det) DYy the (ivine 2SSISTANCE of the Holy Spirıt d

VW of the Most High and ınless (exX hominits) che had womb.
Therefore, with regard LO «working OUT the heology of the Church d Family,

with A the riches contalned In thIis CONCEDIL, Showing ıts complementarity with other
images of the urch», OLE Ca  - hold firm IO the Tollowing results of the explanations
21DOVe of the DLIODECL meanıng of the image of the Church d Famlily of (10d The
Theology of the Church d Tamily of (10d 15 constituted, the OLE hand, DYy the ABb-
atology of such Church, the Christology and the Pneumatology and hence, wıith
these three together the Trinitology of such Church and, the other hand, DYy the
Christian Anthropology and the Maritoloqgy of sSuch Church

g
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Mary is the perfect exemple of this double (divine-human) condition for man do-
ing the Will of God, hence for man’s being sister or mother or brother of the Son of 
God and, thus, of one’s being child of God the Father and, hence, member of the fam-
ily of God. For, Mary could not conceive the Son of God in her womb who was willed 
by God the Father unless (ex parte Dei) by the divine assistance of the Holy Spirit as 
power of the Most High and unless (ex parte hominis) she had a womb.

Therefore, with regard to «working out the theology of the Church as Family, 
with all the riches contained in this concept, showing its complementarity with other 
images of the Church», one can hold firm to the following results of the explanations 
above of the proper meaning of the image of the Church as Family of God: 1) The 
Theology of the Church as family of God is constituted, on the one hand, by the Ab-
batology of such a Church, the Christology and the Pneumatology – and hence, with 
these three together – the Trinitology of such a Church and, on the other hand, by the 
Christian Anthropology and the Mariology of such a Church.


